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Our father, who art in hell,
Cursed be thy name,

Thy kingdom destroyed,
Thy will perverted

On earth as it is in hell.
Give us one day

OQur distorted sight

And allow us to live

In a world without life.
And ask us not

To refrain from evil,

For lost is the kingdom,
Spent is the power,

Gone is the glory.

Amene.
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And I know if I'11l only be true to this glorious quest
That my heart will lie peaceful and calm

When I'm laid to my rest.

And the world will be better for this,

That one man, scorned:and covered with scars

Still strove, with his last ounce of courage

To reach « « « « « « » the unreachable star!

How nicely absurd! It is exactly those individual gyrations that
have disturbed the equilibrium-of the human cosmos. It has been man's
presumptuousness, in assuming that he could transcend the requirements
of his own nature, that has led us to create a starkly emphemeral uni-
verse for ourselves. We did have a world once, within a cosmos, both
without limit. We could have been immortal; but man, in his glorified
quest for that brilliant star, took it upon himself to change and dis-
pense with certain elements of his etiological heritage. Today the
consequences are increasingly visible, even to the most naive of the
powerful, and the most apathetic of the weak. We have dissipated the
moving energies, destroyed the natural foundations, perverted the i~
mage of man, and replaced the eternal cosmos with one dependent on
spare parts from Detroit and funding from Washington. How did it hap-
pen? How might we salvage and share what remains of the fading stars?
These are the elemental questions we shall address in our equally ele-
mental way.

Examine, if you will, the general cosmology pictured below:




It would be impossible for us to elaborate on the substance of
this particular picture; among other things, it is easy enough to con-
struct a bare outline -- and much more difficult to relate the scattered
details of experience, knowledge, and presumption to it in any consis-
tent way. For our purposes, however, it will suffice. The force of
our illustration, if any is to be acknowledged, must be seen in its
portrayal of man as a three-faceted being; a creature whose association
with nature provides experience, a creator whose use of the scientific
method fabricates knowledge, and a cogitator whose synthesis of the
acquired experience and knowledge suggests a. perspective regarding the
individual and collective destiny of man.

The order and diameter of the circles are meant to suggest a hier-
archical relationship among the perceived fragments., Spirit, a vague
term meant to denote force, or energy of whatever sort, while essential,
is not considered a substantial influence -- its role is more a mechan-
ical one, i.e. the provision of the existence, after which nature shall
be observed as the arena where a destiny shall be developed. Nature is
definitely regarded as prior to, and encompassing, man. Science is con-
sidered g tool, originally subordinate to man, coming between man and
nature.

Our destiny,and the destiny of those that follow, is determined by
the perspective we achieve, given our experience and knowledge, and by
our achievements, given the substance of nature and the science of man.
It follows that a change in the natural foundation, or differences in
the application of science, will alter experience, knowledge, substance,
perspective, and accomplishment. Destiny, never an absolute, will be

revolutionized.




NPw.O’ — W ,\W),WWPW 'ad




cur, and that it will occur in general accord with the posited outline;
j.e. the alteration of ons circle will result in predictable consequen-

ces within another. One supposes that the relationships will be some-

| and thoughts may be evaluated.
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Experience and perspective requlre a sense of time. It was this

|‘sight. The one encouraged a far more complex collection of aspirations,
| beyond the temporal and physical desires of members of the other speciles,
and the other allowed us to believe that we would have the opportunity
lfor satisfying our polymorphous ambitions. With the realizetion of time
‘|man became immortal for a moment. Given the vastness of the natural ex-
!|perience available to the species as a whole, and the inoredible dimen-

|
| sions of the future, man qua species-being seemed on the verge of recog-

|

E‘nizing its potential -- not only could it possess the present, it might
|lrecord the past and construct the future. This dual infinity however,

|

||dopended on the ability of the species to survive each individual, to

“contain within itself the otherwise ephemeral experiences, knowledge,

||and perspective of the mortal characters.

Most creatures, we assume, aspire only to those things they can
consistently conceptualize. In cases other -than that of man, we assume
that a direct stimulus is required in instigating the aspiration each

time; i.e. the desire for food will be renewed with the beginning of

W
|

I For the purposes of this essay, we will assume that change will oc- |

' in a context from which his character and the consequences of his actions
|

|
|
|

||or cursed, as the case may be, man found himself with a memory, and fore- |

what reciprocal. The point of this discussion has been to place man with=

I seventh sense that originally distinguished us from the animals; blessed |
|




hunger pains, etcetera. lMan on the other hand has such an imagination

that mere observation is enough to arouse his acquisitive instincts. I

geems, to go further, that creatures will not generalize the range of

ions characteristic of man into the future. Things desired are

Man, on the other hand, far

expectat

desired in the jmmediacy of the present.

expands the scope of his anticipations by accumulating his pagt desires

and attempting to hoard them for the future.

Given his polymorphous and timeless aspirations, the fundamental

question for man as individual or for man as species seems Lo be one of

achievenment. Regardless of the nature of the aspirations particular to

the individual or the spacies-generation, the satisfaction of as many of

those aspirations as possible is pound to be the only truly universal

Within achievement we find satisfaction. Without achievement we

The dispelling of that sense of fraustration

goal-

encounter fi’hstration.

becomes itself a goal == in so far as it provides a direct stimulus (in

feelings of anxiety, etcetera) it can jnstigate actions meant to satisfy,

but actually detrimental to long term satisfaction.
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It seems credible to us that a hierarchy of achievable objectives

should exist. Assuming that contemplative and otherwise nebulous goals

may be considered #objects" within the hierarchy, we assume that some

objects are more visible than others; some objects are more glearly re-=-

lated to direct stimulus than others; some objects provide more immediate

and perceivable satisfaction;than others; and some objects are more read-

ily available than others.

These distinctions among the many aspirations of man would not nor-

mally be deleterious to his perpetual gratification; unfortunately they
———fzf—~—f—f—-——1:t———————____ﬂ__,ﬂ_____,,_ﬂ




‘ |
|
| have become significant with the advent of serious frfustration and the

| loss of perspectivs.

. There must have been a contest at one time between the powers of
|

.faﬂustration and the powers of an-achieving association. -Mgn.did ;acquire

failed to realize that infinite aspirations require infinite achievement
“if they are to be satisfied; and the only means of achieving this satis-

‘|faction is by bringing to bear, at once, the combined forces of species

f;experience, species knowledge, and their consequence, species perspec-
;itive.

As suggested earlier, the potential for immortality could have been
| present but for an instant; fﬁ‘ustration encroached on perspective soon
after, and the fragmentation of time began. The immediacy of satisfac-
tion became the criterion for action. Bscause the organization was not
immediately effective, because the development of aspiration (requiring

only the perception by one man of many) far outran the occurrence: of

achievement (requiring the participation of many for each), fraustrations

| appeared as a new force impressing on man his unhappy situation, in-

ispiring actions meant to alleviate his displeasure. Being but an indi-

| vidual, it is only natural that each should turn to what he perceived as

‘visible. immediate, and available. With each daily reinforcement of in-
Idividual activity, our potential for immortality was reduced by increas-
!|ing (if such a concept is possible) decades, centuries, and eons. The
| assertion of individual perspectives and the use of individual bits of
|‘knowledge began the destruction of the natural foundation upon which all

else depended. From that moment on a reciprocal and devolving interac-

Il

! his infinite aspirations from his fellows ~-=- unfortunately, he apparently

| tion was instigated -- the individual would expend the natural resources,
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leaving that much less substance for man to base his experience upon, and

h for science to utilize. We do not question the ability of man and his
| ereation, science, to provide us with an artificial nature -- what might

| be pondered however, is the ability of this artificial nature, feeding

h upon itself, to provide the variety and depth of original experisnce

| characteristic of the organi¢ environment. Further, in keeping with the

loss of she sense of time, creation within the new nature appears to pro-

| ceed sporadically -- it takes increasingly longer periods of time for

[ technology to invent ways of utilizing the wastes of eras gone bys as

opposed to the systematic, encompassing, and continuing process of the

| old nature. It may be that the new experience will prove as valid as

|
! the old -- we are of the opinion that it will not, and that man has
| seriously injured the potential of man qua creature, allowing man qua

creator to subvert man qua cogitator and to set the preconditions by

which the creature is defined. Such a self-imposed limitation we do not

| see as conducive to individual or species fulfillment. With the loss of
experience, not only effective experience, but shared experience as well,

comes the loss of perspective. No longer is there even a semblance of

the associations that were originally responsible for offering men a
|
|
| tion of subsequent experience. Religions have themselves been beset by

vision of the future sanctified by the passing of time and the assimila-

the urgencies of fs‘ﬁstration -- in attempting to cope with the chaos
of the present, they severed the ties to the future. In retrospect, the
Protestant work sthic has resurrected hell on earth, and returned heaven
to limbo.

Gone is experience as we would have preferred it; gone is perspec-

|| tive as we might have had it -- we are left with the knowledge of science.




1 It was presunptuous to isolate man from nature in the first place, ﬂ
Ekbut since we are considering the problem of our future from a personal “
| perspective, it sesmed permissible. Given that apology, recall then that '.',
' initially, in our cosmology, man was tied to nature by experience, to
| seience by knowledge, and to destiny by perspective. Secure in each of ﬂ
these relationships, man soemed well esconced. Today it appears that we |
| hang by & thréad; ghould it depreciate, there may not be another in re-
| gerve. We are tied now to nature, not through axperience, but through

|| science. We are tied to destlny, not through our perspective, but again ||

through t.herobjmtiﬁd&acbiavemontr61‘::5::1.!:@.. The arena for personal |

development seens much reduced. It would follow, we assume, that the ﬁ

| arena for the evolution of the species 1is in turn restricted. The pos= H
IIsibility of man's ever approaching satisfaction on anything other than |
| a temporal basis ie. consequently negligible, as natters now stand.
. . . . . . » . . . . . N . . ° . . . |l
Tn the prescribed cosmOS, man qua creature would have been, as in- w
| dicated esarlier, the man quoggggiggie. Within this category would come ||
ﬂ[such concepts as pleasure and pain, ha ppiness and deaire, harmony and w
v prudence, emotion and virtue, will and sincerity. Man qua cogitator, ﬁ
| the man of perspective. would reflect judgement and ;fsonao of propor- H
| tion, custom and convention, insight, faith, and love. The man of sci- I
lhinao would conceptualize knowledge and education, justice, honors, and \
ihtruth. and duty, courage, and a regard for constitutions. The man of w
yltoday appears characterized by 2 1ack of most of these qualities and a M
u perversion of the rest == for instance, temporal custqm and blind duty. \
W In the prescribed universe, man, & holier trinity than we may ever know, \
—=E€9?lq reflpct the_harmonious }nteréqtio? of gll_tboge qgglitiﬁs, Pe:hqpsgL
| \1"1
|\ \\




The proper work of the human race, taken as a whole, is to set ‘
in aetion the whole capacily of that undergtadding which Is
capable of development; first in the way of speculction, and
then, by its oxtension, in the way of action.

0 : ‘. >
Danteo, De Monurciia

We have suggestedtibat wan might well be reyarded as a three-faceted
bpbul vee cpasture, creator, and cogitater. Within sach of thesa cate-
gories we find another triad; of greater significance, we suggest tiat
emoh meilozr ¢f the Lisser triuds is intrically connected with a corres=-
poﬁding,s:jfgitnuntrafiih@ otiicr fhoats of man. These inter-relation-

ships might bDost ba fllistrated Ly thires concentric triangles as set

forth belows.

CREATURE
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We have deliberately set a particular triangle within another; our
intention is to emphasize the intimate nature of sincerity, love, and

honor, as opposed to the more external experience, knowledge, and pers~

| pective. Virtue, convention, and constitutions are naturally perceived

on our part as mediums for the interaction of the inner and outer aspects
of our gomplete man.

A twofold caveat must be inserted at this point; it is recognized
that cosmologies and their creatures do not lend themselves to such sim-
plistic analysis === our intent is to suggest hore only the vaguest of
outlines, about which each miightbidddnkéseparticular definitlons, and
deliniate hia special relationshipse. Further, given the eatavlished
pre-requisite -- conciseness —- our own definitions and deliniations are,
without apology, the briefest possible.

Let us begin with the inner-most triangle. Our creature iz one of
will and sincerity. Our cogitator suggests insight, falth, and love.
Our oreator we characterize as just, honorable, and truthful. why? To
what end do we apotheosize these traits, and in what manner do we define
them 8o as to best serve our endsi ‘

It is our contention, implicit earlier and clarified now, ‘Ei_;gt each
aplauédadlindividual is inherently limited in lerms of the poto;¥¥al
scope of nhis personal experience, his comprehension of available know=
ledge, and ergo his consequent perspective goncerning the character of
his cosmos and the wost optemistic course he might followe el we have
also suggested Eggt the individual is capable of easily assimilating the

infinite aspirations of his peers, given the facility of projecting de-

sire, limited only by the rangs of the person's senses and imagination.

10




| to be made toward the universal goal of satiasfying infinite aspirations,

him a hierarchy of objectlves which would, in the long rum, besgt perpe-

There is only so much a single individual can accomplish, given |

the g priowd assumptions. This suggests to ua that if any progreas is

some attempt must be made by the individuals concerned to approach in- “
finits achleveunent. B@causof@ﬂat&n&iﬁklia@g@pg&nﬁ@na@pﬂmﬁﬁaﬂaﬁugtiahion |
ovar achlevsmsnt, and the subsequent deterioration of the foundations |
required for immortallty, we doubt that this condition may ever be at- |
tained. HNever-the-less, an appropriate course Wiy be charted which may

move us in that direction, lessaning thereby the fraustration induced \
|

| by the tradlitional disparity between aspiration and achisvenent. We l

|
suggest, as has been suggested many times before, thet only by oombining ‘)

the experisnce, knowlsdge, and perspectives of each individual member of

the specles cean any serious and lasting accomplishment be realized. Any=|

|
thing percelved or perpetrated by individuals per g8 is bound to be ine |
complete, inappropriato. and evanescent; of grealer congequence might be \

the ramification that inappropriate individual actlons are seriously de-

trimental to the satisfaction of the species as & whole, in that they are

|\

mostslikely to abuse or digﬁpnts the natural resources which might have "
besn wors significantly deployedl.by a spscies-beling. |
|

Hare we bezin outlining ths hportance of terms guch ag sincerity,

love, and honors A species=being we rsgard as a man 0 attuned to the

experiences and knowledge of his fellows that he may no longer be con=

gldered an individual in the limited senss of the word. [Because our
being would wajayutasol all exporiences, raflect 21l knowlsdge, and form
commensurately comprehsnsive perspectives, hig pevception of the rolativc|

character and ramifications of each "achisvable’ goal would sugpast to

-+
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tuate a sense of continuing satisfaction efthinimal detriment to the
sources of that satisfaction. Haturally we do not suggest that any
mortal may sver achieve this delightful (or oppressive?) state; however,
1t mizht serve as an Lllustration of ihe importancs b3 each individual
of galaing as complete a perspsative as possiblo=m-in that manner he

may be bettar able to define {or himgelf a somewhat more compleste gra-
tifying hierarchy of aspirations. Ve belisvs that such a scale would
legsen fraustration by bringing about mors lasting satisfaction and
amsliorating to some extent the vicious clrole composed of fraustratione

induced activitles detrimental to the rasourcss, which in turn reduce

| the capacity of the reosaurces to satisfy future desiros.

It 4is in the composition of our hierarchies that love, sincerity,
and honor play such an important rols. Grenting our infinite assunpe
tions, all of which suggest that the greater our experience and know-
ledga the move approprlate (and satisfying) our subsequant achlsvements
ars likely to be, it must be argued that hate, insincerity, and dis-
honor can only distort our experiences, knowledge, sud perspactive,
theraby veducing the scope of our mantal model, znd the vallidity of our
seale of objectives. If the insincerity or dishonesty of one of our
paers affords us a nisconception, we are less likesly to act in a wanner
appropriate to the actual state of affairs. We can of course harm our
companions in %%e same wanner.

That %ﬁpso gharacteristics of man must be self-fadoibdd should be
s@1r~ovid@n£: In the world as we 3ee it one can not force another crea-
ture to shere any partlcular insight, or conmunicate any specific cone

ception. One gan force others to agreec with one's suggestions -~ but

others can not be forced to describe experiences or relate knowledge un-




o
ledze and expericnces The sxtonsion of oither of these Uatlresses will

known to curselves. Others must care Lo relate their perceptions; the
feelinge of love, sincerity, and honor asssure that a speculation falthe
ful to what has actually besn perceived will take place, and thal sube
gsquent action will be as appropriate as possible Lo existing circum-
ftancoa-

o s w & & @ s & w'' w & & w e @8 @w &

The intermsdiate triangle reppesents a cresture dedloated to har-
mony, prudence, and virtue; a creator cognizant of duty, courage, and
the nead for constitutions; and a cogitator fadthful to custom and
conventions As notsd earlier, each of these tendencies serve to nur-
ture the characteristics of the iuner triangle, given the opportunities
of ths external triad --- expsrisace, knowledge, and perspective.

inowledge and ecucation obJectify experience and suggest certain
well dsfined processes aud general metlodologiss. Adherence to these
doctrinairs bellefs requires a sense of duty to the constlbution of the
specles. Given oomplste knowledge and layal duty, justice will be done
to all in the senss that the fruits of achievement will be shared as
completely as posgiblas

Pleasurs wnd pain (experience)} lend hg"@; welves to an eventual reale
ization by the creaturs thal Just as he c;gﬁher others, others can hurt
himj the same would hold true for fuakic feellnys of vlessure. The re=
inforesmsnt of pleasureabls feelings will encourage harmony; the distaste
for pain will sapport prudence; virtue shall he the willful and sincere
attenpt by any man to share hls axperience as comfortable as possible

with 2ll other mon, and all other cresatures.

Judgement and perspective sppear tofgs 1o be consequent to know-

13



| alter the wibbility of the perspective to suggest appropriate courses of
action for the individual ooncerned. Through custom and convention the
many judgements shall bs effected. Eventually. falth will be required
in adherance to a custom for which ihe originsl judgenent has been fore
gotten. While it may be that the original perspective 1s no longer ap-
plicable, it may be assumed that the custom grew over time, and that an

equal amount of time and counter-opposed custom must be applied before

discarding it. Some judgewents may never be actualized in the form of
cugtom; it may be that certain perspectives are inhsrent to particular
crsatures given particalar cireunstances -- thus insight must occasione
ally be relied upon. Finally, love is the only hsans by which a slne
cere and couplete sharing of persgectives may be in&uced.

Given oyr willinguess o acceph for the noment the many assumplions,

ungpokan, implicit, and stated, that enterad into the above deliniation

of mgn's character as it might affect his destlny, it seoms to follow
that sach poiionief oup trinity and 211 of its lesser friads is inte~
grally related to svery other fragment. The 2liminstion of any segment
of the whole can not but have a detrimentsl effect on the appropriate
functioning and fulflllment of ths remainler.

ithere do wo find ourgelves today? Looking about our highly techno-
logically structured soclety, and recognizing the pragmatlie objectifica~
tion of religion as simply anothar ins%;tution aumong the many organiza=
tions nurtured by sclience and ths state, we are distraﬁ%ad by the appar-
ent exalugion of exparience and perspsctive from the cosmology of the
modern man. We are ab a losy ta sugpgest specific means of re-acserting

 the balance betwsen the fucsts of man that we bellsve zw: regulred if




any sort of continuing satisfaction is to be achieved. We do not have
Schweitzer's trust in the individual's ability to engage in elemental
thinking; nor Bonhoeffer's faith in the God that we suspect is a Feur-
bachian figment; nor King's confidence in the ability of a select few
to instigate an evolution among the recalcitrant majority; nor Frank-
1in's arrogance of self as the cosmological center; nor Gandhi's belief
that truth will prevail where insincerity is rampant; nor Camus' am-
bivalence regarding the absurdity of optemism and the dishonor of pes-
simism; nor Frankl's naive search for suffering in the world of neon
and love in the state of efficiency. Perhaps Keen will contribute to
our feeling for the future.

No longer can the world as we know it suggest any sort of immor-
tality for ourselves or our nature. We have allowed individuals to
create a chimerical and momentary world for themselves, at the expense
of the longevity of the species and all it might have possessed. It
may be that the same dynamic of time will return the blossoms it once
plucked. We may each attempt to achieve our own balance, and thereby
increment the equilibrium of the species --- but we are so few, and
so much has been lost, that a future seems doubtful. It must be recog-
nized however, that the application of balance by those that realize

the alternative could ameliorate the discomfort of the brief present.

Spent is the power;
Gone is the glory.
Amen.

Lost is the kingdom; A

(st -daipline 2 ) itk P’ e

15

hwuﬂ dle.-. Yon o 51:,.3,; o %&Mtg N,f_QQM_



J T T
1

i
1“"




bl h;‘i’

f
) | . .
WM LG P4 N

i
V Muhlenberg College Post Box 79
February 11, 1973

‘ Dear Professor Rousseau:

Having perused Ebenstein's abridged version of your Social Contract,

I find myself disillusioned with your ability to provide an alterna-

| tive to anarchy or authoritarianism. I might note that I have als®o
regarded portions of your complete work in Barker, when a point was not
too clear, or when I wondered if Ebenstein was being faithful to your

U intentions. I am disappointed.

Does man have a "right" to anything? Are you serious in suggesting
' that "the social order is a sacred right which is the basis for all
P other rights?" The words "social" and "order" by their very defini-
tion would seem to preclude any connotation of right, inherent or o-
‘ therwise. In joining a society, men agree to be subject to the order
of that association, as a matter of convenience. They agree that for
| the purpose of achieving a mutually desired end (such as a future), it |
| . is advisable to grant to each other certain defined and reciprocal a-
| \ menities, as outlined by the laws. One does not have the "right" to
| { civil liberty, or any other sort of liberty. One creates that condi-
il Stion by exchanging with another the promise to adhere to what has come
to be called "morality."
You have noted that there is no possible connotation of fright" to be
found in the consideration of force. Must not the same argument be N [ e
applied to morality? Is not morality, and the fear of punishment or {ﬁUAﬁq f v
& ostracization, just as binding on each individual as was force or guile ( ' :
~in a prior state? Just as beings of relatively equal strength or speed
agreed instinctively that conflict was not worthwhile between them, so | Algognd
—also, one might assume, have beings of the society agreed that immoral
acts against each other are not conducive to progress toward a future.

You speak of "natural® liberty, and distinguish it from Ueivil" and
| fmoral' liberties. I wonder if you are not simply drawing a distinction
‘ of mode, rather than of essence. It seems to me that there is really
no difference between the limitations on an individual's desires to as-
sert himself, be they called "force," or "law," or "morals." In each
case, the individual is threatened with the loss of his future should
he engage in a breach of the contemporary order. The only difference
between force (which I take to include guile and speed as well) and
laws lie in the organized promulgation of specific guidelines by all
‘ members at once, rather than all members at one time or another. The |
only difference between law and morals which I can perceive is that of
participation in the mechanics of articulation. Does it really matter

.| whether one took part in writing the law? Simple recognition of the

| “desirability of adhering to the precepts of the law in order to achieve

14 @ greater end (such as continued existence in that particular community )

~d
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tiohxbetween "impulse to appetite" and "obedience to law?" Are they
not different means of describing the same end? Is not "obediefice to

[ WQuld/ﬁppear to me to be ample sanction., How can you draw a %i:;%nc- t?r1f"’f
L

w law" a manifestation—ef-the hungﬁr_ﬁnr_ﬁxiﬁiﬁnge_ssfaurefIébtion of

the appetite for a future? If you wish to draw a distinction between
‘ greater and lesser desires, and imply their association with greater

and lesser men, I would be the first to agree. But to suggest that

there ¢an be a-total transcendarice: of our -appetité for ahy-andiall

H thihgs is;.to my -thought, unacceptable. i A ML A

MY WY

!

How can you imply that the the passage from the state of nature to the /],

Hi civil state "produces a very remarkable change in man?" You indicate

»| that in the state of nature man considered only himself. That is a

JATeUTous assertion, hegated by your own discussion of the role of

L force in the state of nature, and the subsequent need to be wary of .
those with strength greater than one's own. You note that association

| ‘turns a Wstupid and unimaginative animal" into an "intelligent being
and a man." You must be kidding! In order to percéive the advantage

“x\\Ma of association in the first place, the members wuulqﬂ;ave to be intel-

Another point -- you note that any member refusing to follow the gen=-

| eral will shall be compelled to do so by the whole'body. This damns

| your entire concept, and is in fact contradicted to some extent by

. your discussion of the submission implied by residence. In originally

becoming a member of the community, each member is possessed of a cer-
_tain capacity for perception. Each member lives for certain ends which
yat the time of the contract are compatible with those of the other mem-
/bers. Who is to say that at some point, the member's perceptions having
| been improved by stimulation from the various facets of the association,
| a divergence of ends shallﬁﬁcﬁur? At that point, it is no longer to

desire of continued association is no longer binding. At that point

| ¥ the member may be expelled from the society, but certainly not forced

to maintain an association repugnant to him. Would you also force men
to "participate" or perhaps even force them to recognize the "common
¥ interest" prior to véting?

You have noted that perceptions of the "common interest!" differ in de-
gree and perhaps even in nature. You have noted that it is unlikely
| that the general will shall ever be unanimous -~ thus there must be a

feorrect" and an "incorrect" view. You speak of the infallibility Of?\:
' ™

| the general will.u-ﬂnoﬂmigh&;nead_ﬁmaQ;qp9&tyﬂriéiﬁiﬁﬁa:gﬁiﬁﬁsi—wiii

! You also speak of a legislator of great wisdom,_%%igiggﬂgggvpommon

| “a man so gifted as yourself could perceive the common interest, and

‘ feel capable of "changing human nature, or transforming the individuale®
It appears to me that you speak of an aristarchy -- why bother with

‘ a superficilal description of:pon-existent, aven in concept, state of

'y citizens(as you would describe the:

the member's advantage to fdhere to the The trivial laws, for the greater

masses to enlightenment. The impression one might receive is that only ||

)
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#. you have foreigners make your laws?

ﬂj vironment is limited through the duplication o
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Rousseau == Three

Until you are able to prove conclusively the nature of the ultimate
legislator, the means of his education, and the perfection of his ™
udg ment, you should not even be allowed to speak of an aristarchy.
nerve to subvert the perceptions of
the masses to those of the few, who, in joining the association agreed
to give of themselves as much as they received of others. Or would

No /?"Jj..!z,a.«}{" gt ehn
You speak of enginee .a_change in the perspectives and perceptions
of the peoplés The major fallacy in this suggestion would seem to lie
in the assumption that qualities o
existing can be created. What is the greatest end of your legislator?
The fulfillment of man? Can man be fulfilled in any sense if his en-
£ specific qualities?
Wouldn't the lack of as much stimulation as nature would ordinarily
provide be detrimental to the development of man? Is .decepidon so
muich removed from the guile found in the state of nature that your
legislator can use it with impunity? Is deception exeluded from the
Mmoral" contract? What purpose does induced ratification serve? 1Is
there any difference (in terms of efficacy) between force and decep-
tion?

You speak of ratification through consent by the silence of the Soves
reign. Why then can not representatives be allowed, the people re-
taining their legislative rumction in an ex officio sense? In joining
the association, it seemed that one of the goals was the unison of re-
sources to better allow man to exist. One of the direct effects of
association was the immediate reduction of the number of personal con=-
tracts or understandings which the individual had to make, thus free-
ing him for purposes of contemplation or the fulfillment of other,
lesser, desires. The use of representatives would be a further step
toward the provision of more individual time -- the representatives
choosing to govern, motivated perhaps by Cicero's articulation of one
of the greatest satisfactions. of man:

For theére is really no other otcupation in:whiéh human virtue
approaches ‘more closely the august function of the gods than
that of founding new States or preserving those already in
existence,

I haven't been as eloguent or logical as I would have liked, but I'm
sure you can understand how difficult it is to type coherently after
consumming a dish of chicken livers and mushrooms in the cafeteria.
The chickens died alcoholics, and the mushrooms were grown in Man=-

hattan.
erel(x yours,
e
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Albert Schweitzer's Thought; the basis for comments by R. D,
Steele. For Theological Ethics, Dr. Jennings, Muhlenberg.

September 24, 1973
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nCivilization I define in quite general terms as spiritual
and material progress ijn all spheres of activity, accompanied
by an ethical development of mankind. ...we may take as the
essential element in civilization the ethical perfecting_gf

the individual and of society as well," (Life. 155, 119)

Central to theg. concep ~f the thought expressed above is the
idea of ,a m between the many spheres of
activity which man is capable of. It impld to me that each

of man's faculties must be encouraged to
tion with each of his other faculties, if

herent in the whole man ijs to be realized.

Fundamental to Schweitzer's perspective of
are a number of ideals - truth, sincerity, experience, and

Reverence for Life. We shall briefly review each of these,
and will then comment on the lack of each of these gqualities
in modern society. In conclusion, an attempt will be made
to define prospects for the future as suggested by the dispa-

rity -between modern society and the foundation: whicéh Albert®

Schweitzer believes we are 1o longer building upon.

-.‘na..oo-o-.oilllon.i..cnaio-tO..‘u-oooo'ldtcot.-an.oo-o'lo

t

The essential elements. It is essential for Schweitzer
truth be sought, promulgated, and internalized. This truth

can only come from personal soul-searching by the individua
It can not be assimilated from other institutions, however
Cnristian they may be. The words of another should not be
accepted as "fact" without personal evaluation. As men are
distinguished by their ability to think creatively and re-
flectively, their suppresion of, or lack of encouraging,
thinking, is a major failing, a catastrophy. Without this
personal thought, and _the ggpsequent expansion of the indi-
vidual as he realizes his relationship to the exterior-ﬁﬂblg)




e

(and therefore men) will not become the integral part of

Elemental thinking is

man ,
the whole which he is meank to be.
that which "starts from the rundamental questions about the
relations of man U
snd about the nature of goodness." (Life. 174)

this elemental thought, and allows himself to b
e will lose his perspective

o the universe, about the meaning of life,
If man avoids

€ distraquﬁ

by other, superfluous, subjects, h
to judge the ethical qualities of his

=

and will not be able

new life. "vistemnce is common to all men; she struggle to
——r T
«trate and acquire
These hard-

enhance man's appreciation for his en-

survive and proc
unalities which each will respect in the other.
ound qualities will
vironment; the same qualities seen in other men will rein-
force his approbation and sense of kinship with his fellows -
it seems reasonable to assume that those traits one values

in oneself one will value in others.

strong th4t) the will to truth must be the will to
nly
Gan possess truth which works as a spiritual force

sincerity. ‘= an age which can show the courage of
since ,
within it. Sincerity is the foundation of the spiritual

1ife." (Life. 173) If perception of life as it is is vitg&

to the formulation of man's sense of kinship to that life,

then it follows that any insincerity, any deliberately pro-
=i

ngated misconception, will be detrimental to the achievement
S A e RS =

ﬁg;giiggggl_pgnﬁggghigg_ Delusions of whatever sort can on-

ly result in false perspectives, "If man is seen as a crea-

ture with a certain potential, this potential to be realized

as a result of the stimulation afforded him Dby the same for-
ces determining his potential (life forces), then it appears
that any "false" or insincere inspiration will force him a-
way from the achievement of his "true" potential end; will
encourage relationships with other beings which will not al-
low man to reinforce through thought what Schweitzer believes

his instincts tell him, i.e. that only as an integral part




of the whole of "experience" or Yexistence" can he become
fulfilled.
other existing beings, if their perception of us is instru-

If we are defined according to our rapport with

mental in describing our place in the over-all scheme of
things, then it follows that an incomplete or irreverent re-
lationship allowed to continue on our part will keep from

us the possibility of being complete.

path to personal (and subsequently universa anding:
"it is not through knowledge, but through experience of the
world that we are brought into relation with it...1it [Ehr
life view/ renews itself in us every time we look thought-
fully at ourselves and the life around us." (Life. 157) ‘oG
& . —
T S TR T N

ience that one can be assured of grasping the essence of in-
— T ST e

—
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It is only through personal exper-
T P N TE

volvementl and from which one can derive personal values un-
tainted by the "interpretation" of others.

In positing Beverence for Life as a workable ethic, Albert
Schweitzer provides us with the perspective encompassing his
jdeals of truth, sincerity, and experience. Placing the

highest value on life, Schweitzer notes:

=

A man is ethical only when life, as such, is
sacred to him, that of plants and animals as that
of his fellow men, and when he devotes himself
helpfully to all life that is in need of help.
Only the universal ethic of responsibility in an
ever-widening sphere for all that lives - only

that etld be founded in thought. The ethic
of the of man to man is not something
apart by I : 1T 1s only a particular _relation

whToh Tesults Trom the universal one. (Life. 126)
The point of it all: the reason we should search for and

adhere to the ethics arising from a Beverence for Life, is
found in Schweitzer's contention that man can only be ful-

filled as Eart of the universal whole.




eraction with all that

A1l that man is, is a result of hQ
man is not. If we apply a Berkleian p
cept the suggestion that everything exists
else perceives it, then man (in the objective
thing other than a self-conscious being) is a composite of

the perceptions of all those beings and things that are not

se, as some-

contained in the man being perceived. Crucial then to man's

essence are the things exterior to himself.

Four Jinegredients have been.mentioned briefly; truth, sincer-

ity, expe Reverenee-for bifeqmWibhout.-
bqn;_Sahue&@wer“QUES%TﬁﬁSWUthp@as&b&likymaimaimaliaaﬁdaﬂﬂih
praspEBEE“Tﬁ?“%ﬁEWEﬁﬂp?%?““ﬁTﬁﬂthnughtTw&&»@@ﬁﬁdﬂﬁqnéggg,
puh&éﬂhu&wﬁﬂwtﬁﬁi;”Shﬂws“am&a@ngn££ﬂ¥uuhgntminnsxéﬁéaéadimg.
Ummﬁidﬁﬂunﬂﬁwwf“BGETE@?“WHYEH“EF@WTERETYﬁﬁEﬁﬁﬁWWﬁﬂFﬂEﬂ-
gnd_aade*m&ne»h&swe%htcu%“fOﬂﬁ&at&eﬂ?*@$he“9?®ua®%enmhas-nﬂﬁ-
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Society for the modern man. Schweitzer criticizes modern

civilization because it discourages man from thinking of the

elemental relationships and values...it turns man into a

only by the complexity of his purchased and arltificial en-

The incredibly technical and extensive nature of

vironment,
"knowledge"

precludes the typical man from grasping and mas-
tering more than a small segment of that which is known, He
is forced to accept as "fact" increasingly frequent "reports"|

from others, be they individuals or institutions. Because

these facts are originated in and by others, they are not

skeptic, a "nothink" being, gigtinguished from other animals




grasped or internalized" in the old fashion. These facts,
now called truths, are external to modern man, and as such,

worthless and degrading. [ lrrsewsss WIS L S

ol oy =hals

" » - "

Whereas earlier elemental thinking about man's relation to
nature and other men was redquired in order to survive and
exist, this thought is no longer necessary. The ego is no

longer threatened by the externalities that once were s0 all-

important. The ego - experienced realitx - is softened by
e
the machine age: no thought is stimulated DY harsh winds,

cold nightsI or children screaming in _agony. These things
are moderated by technology, by institutions. They are in-
terpreted, reported, filed away, and forgotten. They are
cured, cared for, or "explained." Thought is no longer nec-
essary for mere survival.

The machine increases objectivity. It dismisses relative
descriptions, making life functional rather than personally
SubjectifET-'ﬁTTng“fﬁ@EEHME“fUFHEHh There are common de-
nominators which have been abstracted from the original en-
vironment. A life is defined according to the role its con-
tainer plays. If the role is no longer functional relative
to the new and encompassing system, then the life can be

Qggtroxed. ;

objectively

One of the causes of this transvaluation occured in the

worshipping of knowledge by the philosophers of the nine-
teenth century. By seeking to increase their functional




knowledge as an end in itself, they lost their perspective,
e e e
forgot the nature and purpose of knowledge. BRather than de-
velop knowledge which would bridge the gap between man's per-
ception of himself and his perception of reality, or other
things; they simply increased the number of lthingg,' with
which man was forced to interact. Rather than a bridge, they
Man was that much further removed

created a higher wall,
from the elemental thinking about himself and his relation-
ship to other life,

Civilization today, with the emphasis on knowledge and exter-
nal "fact" is also lacking in that it discourages sincerity.
This connection I did not see directly in Schweitzer, but it
is an easy connection to make. Given the importance which
Schweitzer places on sincerity, it is certainly a vital to-
Here I refer to the Rousseauian concept
It is clear that with

the generation of tomes of knowledge, and with the increasing

pic for discussion,
of the effect of science on sincerity.

distinction of talents and bents, it is increasingly possible
for individuals to assume a "role" of their choosing, beyond
To the
extent that one assumes a role divergent from the previous

that which society has insidiously assigned to them.

common denominators (such as virtue, manliness, fortitute,
courage, foresight), to the extent that one becomes clever,
articulate, esoteric, musically skillful - to this extent is
a fraud perpetrated, and the vision of the "real" man ob-
scured, It appears too easy, with the complexities of the
modern academics, to become sophisticated - to answer ques-
tion with question, fact with counter-fact, theory with anti-
theory - all to the end of knowledge, and to the detriment

of understanding.

We have seen to some degree how society (civilization?) has
deteriorated our grasp of truth and our exercise of sincer-

ity. So too has it affected our "experience."
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We noted before that those things exterior to man were cru-
cial to his perception of himself. From this we can draw

a critical picture of society, as do Schweitzer and members
They

hold the common belief that society has corrupted the per-

of the New Left, such as Marcuse, Brown, and Goodman.

ceptions of the people by offering too many seductive "ob-

jects" which disturb the pattern of man's relations with the
more elemental objects, by diversifying his interests, warp-
ing his perceptions, and re-ordering his values,
a functional society where men are defined by the roles they
play within the organization, a_new standard of association

has been substituted for the old. 1t is no longer necessary

for a man to be "good," or "virtuous," or even "intelligent.'
Al11 that is required is the recognition by other men of his
postion within the organization, be he President, or Clerk.

What we are doing in today's society is providing Hseudp-

By creating
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By providing "experiences" such as this for all members of
the society, a common perspective 1is gradually built up a-
mong the initiated; by making these experiences a%i}ﬁ st
somewhat satisfying, individuals gradually (Lose) thei'rAé%
ity to perceive contradictions within the system, and become
accustomed and reconciled to the "happy consciousness," ac-
tually a state of unconsciousness. They allow the system,
in effect agent for thought and action, to become moral a-
gent as well. (Man. 79) The result is seen in the forma-
tion of a mass ego; the ego ideal, uniting all members of
the society, transcending all particular individuals and
groups, "becomes 'embodied' in the very tangible laws which
move the apparatus and determine the behavior of the material
as well as the human object; the technical code, the moral
code, and that of profitable productivity are merged into
one effective whole." (Lectures. 54, 59-60)

A
The commodities of today's "performing" society are awesley
pepemed. "cxperience" which aﬁl corrupting the individual's
perception of his true needs. By providing commodities
which in turn provide degrees of satisfaction and stimula-
tion (however muted and removed from the satisfaction and
stimulation available in times past) the society encourages
and imposes on the individual false needs which superimpose
themselves on the true needs, and thus extend even further

the control of society over man, now a "tool." (Bevolt. 14)

h ) Voouscioas




Marcuse defines false needs as "those which are superimposed
upon the individual by particular social interests in his
repression.” These needs have a "societal content and func-
tion which are determined by external powers over which the
individual has no control...no matter how much he identifies
nimself with them and finds himself in their satisfaction,
they continue to be what they were from the beginning - pro-
ducts of a society whose dominant interest demands repres-
sion." (Man. 4-5) True needs, by way of contrast, are de-
fined in this fashion: "The only needs that have an unquali-
fied claim for satisfaction are the vital ones - nourishment,
clothing, lodging at the attainable level of culture." The
latter qualifier naturally requires a sense of  judgement and

priorities. R e A anicau e oo e

i ¥ '“f;J What I value is
his diﬂ%rentiation between "true" and "false," and his ex-
cellent descriptions of the way he believes the "false" to
be imposed upon the individual by society..

Beyond the imposition of common experience (and thereby of

a common superego and morality), Marcuse points to other
techniques which are used by productive society to further
repress libidinal tendencies and divert energies (and stifle
counter-productive thought) into the service of the dominant
Reality Principle. The body can be desexualized; the sen-
sual nature can be sublimated or repressed; nature can be
controlled by the apparatus (thus restrictin% the fields of

expression and stimulation); and leisure hours can be

1



controlled or at least influenced. These are all inter-
related, so that a relative increase in the influence of one
may allow a relaxation of control through the other; for
instance, increased control over nature and the prodominance
of genital sex could be the basis for a relaxation of the
morality inhibiting the practice of fetishes and perversions.
(Eros. 85-86; Revolt. 76; Man. 75; Lectures. 17, 35)

In mastering the environment, and the individual's communion
with that environment, technology has limited the amount of
1ibidinal energy which can be expended (or stimulated) by
the environment, | e ——— e LT |

- . . p
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e i - ._--‘ : What this means,
in ﬂgngesoteric language, is that " the mechanization
of nature, with the vast expanses o} concrete, it is increasj
ingly difficult to find a nice place\to make love outside thg¢
marriage chamber. It is harder to fiAd a place where the
senses of smell and sight and hearing wWill not be. over-
whelmed with the smell of polution, thelsight of cement, the
sound of automobiles. Thus the senses, |through which man
was aware originally of the life around/him, become accli-

mated to the technological society.L

How is all of this significant to our examination of the
ethics of the Reverence for Life and its ethics? 1t demon-
strates to me the difficulty any philosop@sr will face in
trying to change the perceptions of the masses once they
have become acclimated to the mores of the society. Once
the transvaluation of values has occured; once the "arti-
ficial nature" has become the basis for judgement, then a
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monumental conflict faces the opposition; since legitimacy
is by definition inherent in the society legislating, pro-
mulgating, and enforcing the laws, another foundation must
be found for revolutionizing the status quo - and it must

be one which can be recognized by the disiples. The ques=-
tion arises: can we hope to awaken the masses to the "true"
perspective? or must they be "forced to be free," as would
advocate Rousseau and Marcuse? or may they be left in the

happy limbo of unconsciousness?

This latter point is one which might bear further explora-
tion in conclusion. That conclusion will be my own however,
and it is only fair to comment briefly on how Schweitzer
might view the problem. It appears to me that Albert Schwelil
zer has an o té istic and unrealistic view of the ability and
willingness of all men to search their inner depths for the
elemental truths which he believes should be self-evident to
all. Bearing that belief in mind, he would say, 1 think, thet
the social philosopher need but point out time and again the
correct foundation for the ethical perspective, to eventually
enlighten the masses. I doubt if he would condone a dicta-
torship of the proletariat, since the truths should be self-

evident.

Prospects for the future. QDI I 0153 o a5 S i i
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e ooTsent.y Assuming that the mechanics for liberatioI

are readily available (as explored in one of my recent paper
"Society, Satisfaction, and Suppression: The Marcusian Per-
ception of Functional Morality,") I tend to believe that we

do not need to enlighten the masses. 1 see unconconscious-

ness as a condition akin to the lack of faith of the infidelsd|.
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But can we convert the infidels?(E?HB‘tﬁ’fﬁgﬁmnﬁﬁdnn that
Tree-tEer—on—my Mind Tor-a week now.] And if we could, would

it be worth our while? And if it were worth our while, should
we use technically "immoral" methods to "awaken" the infidels?”

Can we convert the infidels without resorting to the "educa-
tional dictatorship?" I do not think so. I don't think the
dictatorship would convert anyone either - it would simply
have the advantage of being able to control the environment
in which the young members of the society grow, thereby
"creating" them, and allowing the old "values" to die with
the old people. If a man is happy in his unconscious state,
I think we should let him be; not because 1 despair of ef-
fecting change, but rather because I have confidence in the
eventual historical decision which will ratify whatever set
of values it finds universally compatible,

Two points lead me to this conclusion. First, 1 think that
we are all, liberated or not, over-emphasizing the importance
of "modern man" and are being rather presumptuous in assum-
ing that everything we do today will change the course of the
universe (even the earthly universe) for the rest of time, I
suspect that a hundred years from now they will be digging up
New York City the way we dug up Troy - with the difference




that Troy had Homer to immortalize it; New York City has
Tiny Tim. I can not believe that a species which took mil-
lions of years to reach this point, and which reached it's
present state largely by accident (Science. 13-41), could
possibly destroy the environment which nurtured it. One way
I might look at our society today, relative to the eco-sys-
tem, would be as one looks at a chancre - it can either be
removed, if one has the qualities necessary, or it can be
allowed to be covered with scar tissue over time.

My second point deals with the evolutionary potential of
language, the functional morality, and the less tangible
c@fﬁygﬁ. I see these as inherited characteristics which will
be assimilated and expanded upon by succeeding generations.
Where a child grows into the ego ideal, it is that ideal that
his child will probably absorb. By the same token, where

the child does not grow into the ego ideal, but is guided by
a liberated parent or mentor into a different perspective,
then that child will become liberated, and his children after
him. As like seeks out like, so will these liberated people
tend to associate, propagate, and perpetuate. Over time I
see the growth of a very real counter-group. It may be that
this counter-group will be ostracized from society. That
does not lessen its chances of standing the test of time. It
appears that our ancestors were the weaker apes that could
not enforce their "rights" to certain clumps of trees, Just
as they were "pushed" into "evolution," so it might be that
the counter-group will become the surviving remnant of to-
day's human species,

I think Schweitzer is right - that Reverence for Life and

the ideals it incorporates are vital to a truly meaningful
relationship to all that surrounds and stimulates our life;
but I begin to wonder whether anything other than the origin-
al dynamic of time could influence the course our performing

society is taking today. Aeeeceieiemmmitode tum bbb
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“Civilizatien I dofin:fin quite general terms as spiritual and material
pregress in all spheres eof nctivity. accompanied by an ethical dcyolop-
ment of mankinde..we may take as the essential element in civilizatien
the ethical perfecting ef the individual and of seclety as well. (Life,
155,119)

Central to the theught abeve is the cencept ef harmeny, ef the develep-
ment of ene sphere (or one msn?) being significant only in-so-far as the
other spheres are able to develop, and complisient each other.

Fundamental to Schweitgzer's perspective of this development are a number
of ideals - truth, sincerity, experience, and Reverence for Life. We
shall briefly review each of these, and will then comment on the lack of
each of these qualities in modern society as defined by a contemporary
philosopher., In conclusion, prospects for the future will be briefly
explored as they are suggested by the disparity between modern soclety
and the foundation which Albert Schweitzer believes we are no longer
building upon. '

L] L] L3 L] ’ L] [

The essential elements. It is essential for Schweitzer that truth be
sought and internalized. This truth can only come from personal soul-
searching by the individual. It can not be assimilated from any other
institution, howsver Christian it may be. The words of another should
not be accepted as "fact" without persdnalﬂevalﬁhtiong As men are dis-
tinguished by their ability to think creatively and reflectively, their
suppression, or willing submission to, ailack.ofvthiélthﬁnghthéhbuld be
regarded as a major failing. Without this personal thought, and the
subsequent expansion of the individual as he realizes his relationship
to the external whole, men will not become the integral part of the
whole which they are meant to be. This presumes that we do regard man
as part of a universal and ordered cosmos. Eldmental thinking is that
which "starts from the fundamental questions about the relations of man
to the universe, about the meaning of life, and about the nature of
goodness." (Life, 174) If man avoids this elemental thought, and allows




himself to be distracted by other, superflous, subjects, he will lose
his perspective and will not be able to judge the ethical qualities of
his new life. Existence is common to all men; the struggle to survive
and procreate allows men to demonstrate and acquire qualities which each
will respect in the other. These hard-found qualities will enhance man's
appreciation for his environment; the sane qualities seen in other men
will engender and reinforce his approbation and sense of kinship with
his fellows == it seems reasonable to assume that the traits one values
in oneself one will value in others.

"o less strong than the will to truth must be the will to sincerdty.
Only an age which can show the courage of sincerity can possess truth
which works as a spiritual force within it. Sincerity is the foundation
of the spiritusl life." (Life, 173) If perception of life, as it is, is
vital to the formulation of man's sense of oneness with that life, then
it follows that any insincerity, any deliberately propagated misconcep-
tion, will bias the perspective achieved, and therefore be detrimental
to a "sincere® and complete relationship of man and his surroundings.

Schweitzer emphasizes the importance of experience as the path to per-
sonal (and subsequently universal) understanding: #it is not through
knowledge, but through experience of the world that we are brought into
relation with ite..four 1ife viey/ renews itself in us every time we loo
thoughtfully at ourselves and the life around us." (Lifs, 157) It is
only through personal experience that one can be assured of graspling the
essence of involvement, and from which one can derive personal values
untainted by the #interpretationsf others.

Tn positing Reverence for Life as a workable ethic, Albert Schweitzer
provides us with the perspsctive encompassing his ideals of truth, sin=-
cerity, and experience. Flacing the highest value on life, Schweitzer
notes:

A man is ethical only when life, as such, is sacred to
him, that of plants and animals as that of his fellow men, and
when he devotes himself helpfully to all life that is in need of
help. Only the universal ethic of responsibility in an ever




_widening sphere for all that lives -- only that ethic can be

founded in thought. The ethic of the relation of man to man

is not something apart by itself; it is only a particular

relation which results from the universal one. (Life, 126)
The point of it all: the reason we ¢hould search for and adhere to the
ethics arising from the Reverence for Iife, is found in Schweitzer's
contention that man can only be fulfilled as part of the universal whole.
All that man is, is a result of all that man is not. If we ascribe to
all things exterior to oursolvogldefinitions based on our perception (as
feskeley would have it), then it follows thay we are defined in turn by
those things exterior to ourselves.

Society for modern man. Schweiizer criticizes modern eiwdlization bee.
cause it discourages man from thinking of élamental relationships and
values...it turns man into a skeptic, a "nothink" being, distinguished
from other animals only by the complexity of his purchased and artificial
environment. The incredibly technical and extensive nature of “knouiedgo“
precludes the typical man from grasping and mastering more than a small
segment of that which is known. He is forced to accept as “fact" in-
oreasingly frequent and increasingly unverifiable "reports" from others,
be they individusls or institutions. Because these facts are originated
in and by others, they are not grasped or %internalized® in the old
fashion. These facts, now called truths, are external to modern man,

and as such, worthless and degrading.

Whereas earlier elemental thinking about man's relation to nature and
other men was required in order to survive and exist, this thought is
no longer necessary. The ego is no longer threatend: : by the external-
ities that once were so all-important. The ego -= experienced reality =
4s softened by the machine age; no thought is stimulated by harsh winds,
cold nights, or children screamfng in agony. These things are moderated
by technology and its institutions; they are either overwhelmed momen;
tarily, or "explained." Thought is no longer necessary for mere sur-
vival.




Civilization today, with the emphasis on knowledge and external "fact,®
is also lacking in that it discourages sineerity. Here 1 refer to the
Rousseaulan concept of the effect of science on society. It is clear that
with the generation of tomes of knowledge, and with the increasing diss..
tinction of talents and bents, it is increasingly possible for individuals
to assume a "role" of their cheeking, beyond that which ;ociety has in-
sidiously assigned them. To the extent that one is able to assume a role
divergent from the previous common denominators (such as virtue, manliness)
fortitude, courage, foresight), to the extent that one becomes good at
golf, chess, singing, darts--to this extent is a fraud perpetrated, and
the vision of the "real" man obscured. It appears too easy, with the
complexities of the modern academics, to become sophisticated -- to ans~-
wer question with question, fact with counter-fact, theory with anti-
theory -- all to the end of knowledge, and the detriment of understanding.

We have seen to some degree how scciety (eivilization?) has deteriorated
our grasp of truth and our exercise of sincerity. BSo too has it affected
our "experience." We noted bofore;that those things oxteriorbiéfman were
erucial to his perception of himself. Today one can suggest that soclety
has corrupted the perceptions of the people by offering too many seductive
#objects" which disturb the pattern of man's relations with the more ele-
mental objects, by diversifying his interests, warping his perspectives,
and re-ordering his values. By creating a functional society where men
are defined by the roles they play within the organization, and by creat-
ing a consummer culture where men are further defined by their possessions|)
a new standard of association has been substituted for the old. It is
no longer necessary for a man to be "good," or "virtuous," or even in-
telligent." All that is required is the recognition by the other men of
his position within any given organization, and the acceptance of his
credit card by the other organigations.

What we are doing in today's society is providing pseudo-stimulation for |/
ourselves and our peers. The commoditééﬁfbf today's "performing" society o
are an "experience™ which is corrupting the individual's perception of

his true needs. By providing commodities which in twrn provide degreas:.




of satisfaction and stimulation (however muted and removed from the sa-
tisfaction and stimulation available in times past) the society encourages
and imposed on the individual false needs, more compatible with the strucs
ture of the society. (Revolt, 14) Marcuse defines false needs as "those
which are superimposed wpon the individual by particular social interests
in his repression.® These needs have a "societal content and function
which are determined by external powers over which the individual has no
controlsesno mstter how much he identifies with them and finds himself in
their satisfaction, they continue to be what they were from the beginning;
products of a society whose dominant interest demands repression. (ﬂgg,

4-5)

Beyond the imposition of common experience (and thereby of a common supers
ego and morality), Marcuse points to other technigues which are used by
productive society to further repress man's“ingﬁinétﬁi;?tondoncios and
divert energies (and stifle counter-productive thought) into the service
of the dominant Reality Principle. The body can be desexualized; the
sensual nature can be sublimated or repressed; nature can be controlled
by the apparatus (thus restricting the fields of expression and stimula-
tion); and leisure hours can be controlled or at least influenced.

In mastering the environment, and the individuals communion with that
environment, technology has limited the amount of energy which can be
expended, and drastically hampered the stimulation of thought by the
environment. With the mechanization of nature, it is more difficult

to find a nice place to make love outside the marriage chamber. It is
harder to find a place where the sense of sight and smell and hearing
and taste will not be overwhelmed with the sight of cement, the smell
of pollution, the sound of automobiles, the taste of DDT. Thus the
senses, through which man originally evaluated his relationship with
nature, are acclimated to the technological society. (Man, 73) This is
most significant because the old foundation for evaluating and valuing
oneself and others, the old common denominators, have been suppressed,
leaving only the new ones. Th:’system. which has been agent for acticn,
which has eliminated thought, now becomes the basis for morality. (Man, 7%




How is all of this significant to our examination of the ethics of the
Reverence for Life?: It demonstrates to,me'thg complete disappearance of
the foundation for the old ethics, and it further points out the difficul-
ty which any reforming philosopher will face should he attempt to change
the perspective of the masses once they have become acclimated to the
mores of the socisty. Since legitimacy is by definition inherent in the
society legislating, promulgating, and enforcing ‘the laws, another foun-
dation must be found for revolutionizing the status quo -- and it must he
one which can be readily recognizodhgy the déciples. The question arises:
can we return to the old foundatien, nature, and the cosmological system
of life supporting life, or must we find another source? Another question
follows: can we hope to awaken the masses to the "true" perspective, or
must the bs forced to be free, as Rousseau and Marcuse would have it? Or
may we leave them in the happy limbo of unconsciousness?

This latter point will be explored in conclusion. That conclusion will be
my own, however, and it is only fair to comment briefly on how Schweitzer
might view the problem. I suggest that Schweitzer, disregarding the fact
that our social system has eaten away at the fabric of nature, and might
have taken so much that within the century life as we know it may cease,
would rely on the potential stimulation of those natural conditions exist-
ing. In addition, he would expect every man to delve into his inner re-
servoir, which I do not think Schweitzer would believe could be depleted
by external forces, as Marcuse suggests and I concur. I believe Albert.
Schweitzer had an optimistic.and umrealistic view of the ability and will-
ingness of all men to search their inner depths for the elemental truths
he believes might be self-evident to all. Bearing this in mind, I think
he would ask that the soeial philosopher simply encourage the people to
contemplate and eventually grasp the "objective consciousness," leading

to the eventual withering of the unethical social system. I doubt that

he would condone any sort of dictatorship of the proletariat, the philo-
sophers, or others:

Prospects for the future. Assuming that the mechanics of llberation are

rfsdily available, I tend to bslieve that we do not need to enlighten the
tdels .




I see unconsciousness as a condition akin to the lack of faith of the
infidels. But can we convert them? And if we could, would it be worth
our while? And if it were worth our while, should be use "immoral® means
for the "moral® enlightenment.?

I do not think that infidels can be converted on a significant scale,
even with a dictatorship. The dietatorship would not convert anyone --
it would simply have the advantage of being able to control the environ-
ment of the young, Ycreating" them, and allowing the old values to die
with the old people. If a men is happy in his unconscious state, I think
we should let him be; not because I despair of effecting change, but ratheﬂ
because I have confidence in the eventual historical decision which will
ratify whatever set of values it finds universally compatible.

Two points lead me to this conclusion. First, I think that we are all,
liberated or not, over-emphasizing the importance of "modern man," and
being rather presumptuous in assuming that everything we do today will
change the course of the universe (even the sarthly universe) for the rest
of time. I suspect that a hundred years from now they will be digging up
New York City the way we dug up Troy -- with the difference that Troy had
Homer to immortalize it; New York City has Tiny Tim. And that is a com-
mentary on the state of our culture ag I see it. I can not bslieve that
a species which took millions of years to reach this point, and which
reached its present state largely by accident (Science, 13-41) could
possibly destroy the environment which nurtured it. One way one might
look at our society today, relative to the eco-system, is as one would
regard achancre -- it can either be removed, if one can bring the tech-
nlgues to bear, or it can be allowed to cover itseif with scar tissue
over time.

My second point deals with the evolutionary potential of language, the
functional morality, and the less tangible ethics. I see these as in-
herited characteristics which will be assimilated and expanded upon by
succeeding generations. Where a child grows into the social ego-ideal,
it is that ideal which-his éhildren will prebably absorb. On the other




hand, where the child does not grow into the ego-ideal, but is guided
by a strong and independent parent or mentor into a different perspec-
tive, it seems likely that his child will become liberated, the parent
having assimilated the strength to counter social pressures. As like
seeks out like, so will these liberated people tend to associate, pro-
pagate, and perpetuate. Over time I see the growth of a very real
counter-group. It may be that this comnter-group will be ostrasized
from society. That does not lessen its chances of standing the test of
time. It appears that our ancestors were the weaker apes that could not
enforce their "rights" to certain clumps of trees. Just as they were
fpushed” into Mevolution," so it mkght be that the counter-group will
become the surviving remnant of today's human species.

I think Schweitzer is right, that Reverence for Life and the ideals it
incorporates are vital to a truly meaningful relationship,to all that
surrounds and stimulates our life; but I begin to wonder whether anything
other than the original dynamiccof time could influence the course oir
performing society is taking today.
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If you will protest courageously, and yet with dignity and
Chrigtian love, when the history books are written in future gen-
erations, the historians will have to pause and say, "there lived
a great people~-a black people=-who injected new meaning and dig-
nity into the veins of civilization." This is our challenge and
overwhelming responsibility. (stride. 48.3)

reading, Stride Toward Freedom, the nuiobiographical story of Martin Lue
ther King, Jr. during the Montgomery protests. The quotation above is
neant to serve as a resumé precis; certainly it is falthful to the spirid
of the tale. Throughout, the means and ethics of change are adduced.

Four assumptions are immanent to the Mongomerian protest: a) that
s heavenly order exists which must serve as the basis for judgement of
the less ideal standards enforced by the oppressive elements of socilety,
b) that the heavenly standards can be perceived and translated into
practical demands for reform by newly conscientious peoples, c) that the
church can and should serve as a primary agency of change, and d) that
such change requires neither violence, nor revolution.

The purpose of this essay shall be to elaborate on My own thoughts
regarding each of these assumptions. To that end, I shall only briefly
discuss the oringinal stimuli, and shall move quickly to the thoughts
that Stride Toward Freedom suggested to me.

Throughout his narrative King expresses the conviction that the in-
dividual must be apotheosized as the child of God. This in turn leads
to two corollaries, both of which King makes explicit: a) that the state
(and presumably other jnstitutions) are meant to serve man (75+1)s and
b) that all men, if they are to become one with God the Father, must in
preparation become one with each other (21.)e This requires an environ=
ment conducive to the growth and refinement of the soul; oppression, in-
equality, violence -- these are thus precluded. ¥Good' is defined in con=
text as those condltions which allow one to be true to one's consclence
and to God; "evil" is that which infringes on the dignity and potential
of the individual (36.3-37+1, 12942)

King is confident that the leaders of any group, particularly the

(f Love, reform, and justice are three principles intrinsic to our




religious leaders, should be able to instill dignity within the people,
convince them that they should not cooperate with the evil system, and
in general provide a perspective of 1ife as it should be that would en=-
courage demands for the rights due each jndividual. ' (23.2,.167.1, 129.2)
While King recognizes the difficulty of changing attitudes inculcat-
od within the oppressors from childhood (119.2,3), the severity of evil
conditions can be alleviated by jnterin legislative methods pending the
reconciliation of oppressor and oppressed. The pragmatic mgnifestations
of attitude, such as the segregated buses s0 prominent in the Montgomery
conflict, can be desegregated by law=-by the prevailing law. (22.2, 874,

18242; 1843, 175¢3)¢

One of the more important points in the book (the assumptions are
stated in reverse order of debatability), was the emphasis on religion
as the moving force for change. (73+3, 210 182.3-184.2)

Religion at its best, deals not only with man's preliminary
concerns, but with his inescapable wltimate concern. When reli-
gion overlooks this basic faet it is reduced to a mere ethical
system in which eternity is absorbed into time and God is rele-
gated to a sort of meaningless figment of the human imagination.
But a religion true to its nature must also be concerned about
man's social conditions. Religion deals with both earth and
heaven, both time and eternity. It seeks not only to integrate
men with God but to integrate men with men and each man with
himself. On the one hand it seeks to change the souls of men,
and thereby unite them with God; on the other hand it seeks to
change the environmental conditions of men so that the soul will
have a chance after it is changed. Any religion which professes
to be concerned with the souls of men and is not concerned with
the slums that damn them, the economic conditions that strangle
them, and the social conditions that cripple them is a dry-dust
religion. Such a religion is the kind the Marxists would like
to see == an oplate of the people. (21.) «eesoGovernnent legis-
lation is part of the answer - but morals can not be legislated,
We must depend on religion and education to alter the errors of
the heart and mind. (175.3)

The most significant suggestion found in Stride Toward Freedom

concerned the possibility of achieving reform without violence or revo-
lution (165.3). Whereas the earlier assumptions have concerned then-
selves with the ethics of reform, this last , while ethical in its foun-
dation, 1s very much concerned with the means of achieving just ends.
Given King's rejection of force as a method, and his committment to




normative change, (as opposed to passive acceptance of the status quo).

we find an advocate of non-violent resistance. Violence is eschewed, as
it would only call for reciprocal bitterness, while love might shame the
oppressor, and perhaps transform him. (80.3). Evil must be resisted if
the righteous man is to be true to himself and to God, since the accep-
tance of evil is its perpetuation. (36.3=37.1)s Non-violence is coura-
geous resistance; it seeks understanding, not victory; it attacks forces,
rather than individuals; it suffers without physical or spiritual retal-
iation; and it has a faith in the future, in being on the side of justiced
Love is seen as "agape," or disinterested love, understanding, redemptive
good-will, seeking to preserve and oreate the community. (83.-87.). If
the precepts of non-vioclence are adhered to courageously and in a Christ-
ign manner, dignity and meaning will be afforded the community, which will
then better serve the praparation of man for communion with God.
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It is relevant to your understanding of this pisce of work that the %
thought that went into this, (the first portion of which was written a H

month and a half ago) served as & preamble to my cosmological endeavors

The whole question of psrspective is intrinsic to the questions asked |
on page one about the existence of the heavenly order, and the possibil=- \
ity of individual perceptions of that order.

I will proceed then by addressing each of the assumptions which I
have indicated are inherent in King's work. First, he assumes that a

heavenly order exists as the basls for judgement of the less ideal “
(|

extent I go along with this. King I interpret as suggesting that there \

standards enforced by the oppressive slements of society. To a large

is a substantive Kingdom of Heaven with an autonomous and omnipotent

NGod." This I reject. But I do feel there is a potential Kingdom in

the mind of man, which might allow the construction of some approxima- ]

tion of this ideal state on earth. Once again you can see the strong

influence which Feuerbach exerts on me -- the idea of species consclience,
the suggestion that the combination and cooperation of all members of

the species provides for the fulfillment of the species. My cosmology \
outlined the importance of shared perspectives. To this extent then,

L do believe in God and the Kingdom -- but only as we define it in the |
course of retarding history. (A whimsical verb -- I suppose I meant to
imply that we will never achieve the history of accomplishment and pers-
pective we could have because of our initial deterioration of the sources
of this condition - experience and nature. The incremental place in

the course of history which each generation will occupy ig therefore

retarded to an increasing degree.)




That the contemporary conditions of civilization are relatively
oppressive is a fact of which I am convinced, having looked at the
Marcusian interpretation of Freud for an earlier project. That the
primal father established domination over the sons in order to preserve
the choice portions of scarce resources for himself, and managed to
suggest mores and morals which were assimilated by the sons after they |
destroyed the father and found themselves in his position, is a hypo-
thesis which I find very credible. The point of morality, as a repres-
sive force, is well illustrated. (On the other hand, morality may also
be a progressive force if it is able to induce the kind of sharing amd
mutual effort required by the cosmology 1 submitted earlier -- the man-
ner in which emphasis is to be shifted is an immense question -- perhaps
one to be examined next semester, when we look at the role of social mo=-
rality in leglslating individual positions regarding abortion and so on.)

We do have scarce resources, and we have suggested the ease with
which individusls can orient themgelves to their own limited goals, all
to the detriment of social accomplishement. As a consequent we agree
with King's proposition that the existing society is generally oppres-
sive, and that the contemporary wmorality generally supports this oppres-
sive mode of existence. (Marcuse is the most familiar proponent of this
theory from my point of view).

. . ° -

The second assumption concerns the possibility of the heavenly
order being percieved by the peoples under oppression. I have two
thoughts on that subject -- first, that yes, it is likely that the new

ideal can be perceived -- but the process of assimilation must be at
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least as drawn out and complex as the assimilation of the normal super-
ego and its concurrent morality -- thus I expect that it will take at
least a generation for any "new" morality and ideals to penetrate to the
freudian dimension -- possibly two, or even three generations. I do not
believe that an adult whose biases and patterns of thought have matured,
could possibly be induced to assimilate these new patterns to the uncon-
scious degres that he has retained his original codes of behavier. But
then King comes to this realization, although he doesn't really make it

explicit -- he does point out the need for legislation first, and moral-

ity later. It is the ramifications of this that interest me. How does
one "educate" the recaléitrant masses? It is easier to do if one has
organized support held together by some particularly visible factor of
cohesion == such as skin color; but what if no such cohesion exists?

What if "ignorance" is a very comfortable feeling, as it was, for instancg
in the United States before the Arabs made our energy situation so acute?
what is "good?" Good, to adroitly avoid the question, is what one learns
to aspire towards; and one learns in the schools. One tentative con-
clusion then, is that if the concept of "good" and “morality" is to be
changed at all, it must be changed either through the schools, where

peer and teacher influence is at an all time high, or through the media,
which will, if it has not alreadym surpassed the school and certainly
the parents in terms of its power of suggestion. The media is mosti
directly a creature of the many organizations which sponsor its exist-
ence -- its advertisers. The chances of any "enlightened" group acquir-
ing control or even influence within the media are extremely slim --

leaving us with the school. Not just the school, but the lower grades
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of the school, where psychologists like Munsen tell us that the real
molding (beyond the yet paramount molding done by the parents in the
infant stage) takes place., The slementary and mursury school teachers
apparently have a power over the minds and future behavior of childresn
that is awesome for its éotantialQ (;; I wanted to have a long-term im-
pact on the nature of this society's future, one of the places I would
look to first would be a position which would allow me to influence the

character and inclinations of the nursury and elementary teachers in

charge of 'the children of the elites where they could be isolated, and
in charge of all children, where they could not. Properly trained tea-
cher-psychologists have apparently been able to affect significantly the
intellectual capacities as well as .the modes of social behavior of the
children they direct their attentions toward. Given what I think is the
mediocre quality of elementary education today (the really ambitious and
qualified people going on to graduate school or high-paying positions in
industry and government), two thoughts follow. First, that there is room
for change of a crucial sort -- if kids are affected by mediocre teachers,
imagine how they might react to a corps of trained professionalse. Second
if these teachers are mediocre, then the opportunity for schools to find
find good teachers willing to sacrifice pay for the opportunity of teach-
ing at the lower levels ought to be regarded as a god-send, and not as
the insidiuously revolutionary activity-opportunity whick I hope it

might be. So all we have to do is find ten thousand first-rate teachers

of our inclination, willing to work for a pittance. Any lideas? Even

then, it will take time. To safeguard whatever position we decide to
create, we have to be certain that we maintain control of at least two

of the better teacher-training institutions, since it can be assumed




that such an effort may take more than a generation to complets. ) Also,
I think it would probably be best to do one of two things -~ either con-
centrate our teachers in specific schools, and try to take on whole age
groups through all courses, Or disperse our teachers, and have them plck
five students a year for special attention. While the second seems more
realistic, one wonders if the first might not be safer and more lasting.
Well. I digress. I suppose the point is that change can come about in
such things as the basic cultural mores, but that such change will have
to be at a very elementary level -- right, Watson?

Given the statements immediately preceeding, we can then ad@ross
King's suggestion that the church should serve as a major agency of social
change. Generally we agree —- but with the caveat that the church ean
only continue what the schools start. Some religions, such as the Jewish
temples and their institutionalized special schools, can continue their
special traditions among a select few. This demonstrates to me the po-
tential and the importance of religios sducation and cohesion -- but how
many of these specially educated children continue to be faithful in the

face of different and equally enjoyable institutions elsewhere? I was

very affected by the quote on religion which I have included in the be-
ginning of the paper ~-- there is no question in my mind but that every
institution must concern itself with the daily lives of men -~ on the
other hand, the reverse is equally true -- the more mundane institutions
must acquire that cosmological perspective I've spoken of, otherwise
they risk becoming the captives of their own misconceptions, their own
short-term desires which become self-fulfilling and perpstuating. Every

question should have its religious side; I am reminded of the rabbi in




_r_r!pq;n?any_of my gold bricks!). Have a merry.

The Fiddler on the Roof, to whom the young men were always turning at

important moments: "Rabbi, is there a blessing for sewing machines?"
Well, today the question might well be, "Rabbi, is there a blessing for
McDonald's wrappers?" If our imaginative rabbi fails to answer, perhaps
it is not his imagination that has failed -- but the wrappers.

(Well, that was a bit too melodramatic. It is approaching 6:15,
and I have to catch the 7:00 bus to make all my connections safely. I
apologize for this rather anti-climatic /and somewhat mediocre/ conclu-
gion to what was a fantastic and stimulating semester for me -- but that
is what it is -- an anticlimax. After allowing my thinking to be cul-
minated in the cosmology, I let myself down again -- the eternal loss
of disipline which you have so properly noted.)

The last question, regarding the feasibility of change without vio-
lence or revolution, has been answered implicitly. To be explicit, I
believe I agree that violence is not necessary -- but a revolution must
undoubtedly occur, no matter how insidious, if any significant change
is to be perpetuated. It is going to take more than legislation and
overt behavior to change any society to the degree that King has envisions
ed and to some degree which his people have instituted (black and white).
That is a starting point -- but any movement, any change, which can in-
duce the kind of sacrifice required, and the kind which has been demon-
strated by the grandmother with the tired fset and the guiescent soul,
is unquestionably revolutionary. Pacifism is revelutionary.

Good-bye. See you February 16th or so (although you'll probably
hear from me before then). Please mail this to me at my regular box

number. If you write please forward it will reach me. (Just don't

(ounae : A




In the prescyibed cosmos, u2a Gua creatuge would have been. &b
gndicated earlier, the man of experience, Within this category would
come such concepts as pleasure and pain, happiness and desire, harmony
and prudence, emotion and wirtue, will and sincegity. Man gua cogitator,
the man of perspective, would refilect judgment and a sense of pzoportion,
custom and convention, insight, faith, and love. The man of science would
conceptualize knowledge and education, justice, honor, and truth, and
duty, courage, and a wegard for constitutions, The man of today appears
characterized by a lack of most of these qualities and a pervexsion of
the rest -~ for instance, temporal custom and blind duty., In the
prescribed universe, man, & holier ¢rinity than we may ever know, would
reflect the hagmonious interaction of all these qualities, Perhaps,

The proper work of the human race, taken as a whole, is to set
in action the whole capacity of that undezstanding vhich is
cepable of developments first in the way of speculation, and
then, by its extensionm, in the way of action,

Dente, De Monazchia

We have suggested that man might well be zegarded as a three-faceted
being - creature, creator, and cogitator. Within each of these categories
we find another ¢riad; of greater significance, we suggest that each
mewber of the lesser triads is intrically connected with & corresponding
constituent of the other facets of man, These inter-relationships might
best be illustrated by three concentric triangles as set forth below.

(REATORE COGITATOR

JUSTICE, HoNoR , TRUTH

DUTY , COURAGE & CONSTITUTION

KNOWLEDGE & EDUCATION
CREATOR,

R, D. Steele
December 73



It is the extent of my knowledge and acceptance of man's definitions
withwhich X shall attempt Yo deal, for therein lies the concept of ethics.
1 believe nothing to be significant, or perhavs more accurately, important:
1 adhere to 2 kind of existential awareness and overview of life, There
is no distinction between what is alive and what is not, except in the
minds of living creatures, Mind category takes om a considerable degree
of seriousnees for a lifeform, My iife is important to me, but this
can’t be justified within my rational construct, However, I transcend
that zationality and will discuss how that unknown drive for iife motivates
me to think the way I do and act 29 1 do, Given my presence in a world
which appears “rzeal” to me, what is the apvoropriate way to relate to
those other forms vhich evidence that spark of life?

1 cannot put my life into an objective perspective but am nevertheless
aware that I am no more than any other pegson, no better or worse. I
don’t believe in judging others except with that qualification, It is
simply silly to speak of what is good and bad, eight and wrong within en
existential framewori, What is, 18, and that is all there really is %o it,
The rest is perception, interpretation, and judgment. Men are limited in
their perceptual ability and therefore cannot proceed to judgment without
conceding their inmahility to be conclusive. I have been accused of being
indecisive, 1 HWlieve this is the only way to be true to nyself, I am
¢ossed about in a cea of stimulus and must feebly atiempl to synthesize this
incoming data, My zeactions and responses are not correct and should not
be regarded im such e light, '

How to act

How not to uct

These are not one ques tion

The first is answered with ideals

The second with what is clearly haraful,
What is ideul or harmfuli?

What is appropriste?

All that which is not umeppropriate
In whose éyes?

Mine _

What do I see?

Byes,

The sea does not address me

but I hear it speak,

I do not wish to impose my va jlues
but others adopt them

Likewise do I,

Neal Monda
December 73



I have always had what I call “energy spurts” where I get sort of a rush
of enesgy through me, and I usually clench my hands together to harness
it, while I smile intensely %o myself, It is always joyous, 8temming
from happy excitement -- sometimes over large things, often over the
smliest things, Bnesgy is an important element in my ideas about the
universe, One day in the library stacks 1 was working zather creatively
on a paper and an energy spurt came, and so did a realization: with great
intensity I thought, "God is Energy" ~- this wery energy flowing through
my veins? 1 could not concentrate any longer on my books; I wanted
terribly to express vhat I was experiencing. I walked axound the stacks
jn such a state -~ whom could I talk to? Strangely enough I saw a nun
going through some books om Shelley (ome of my favorite poets, it 8o
happens) and so, after a bit of, hesitation I blurted out: Do you think God

is energy? She said serenely, Yes, God cen be seen that way.” The idea
of divine energy had been growing a long ¢ime in my head, T liked it
because It made Spirit into something relatively concrete - the tests in
parapsychology of brein waves, energy waves, auras, etc,, backed it up,
Also I was terribly excited because 1 really truly felt it in me. The
idea that that emergy I felt so often could actually be the awesome God

I had been seaxching for was breathtaking. I was high for days after that
exparience, but of course its intensity faded away eventually, and now

it is assimilated in my psyche in a subtler vway,

1 have had simiiar experiemces -- but mot quite so directly related
to God -~ with Beauty and Hagmony in Art, Music, Nature, and People, which
have reinforced my belief in a intermingling, pervasive, flowing, glowing,
pulgating force in life, Because of the faith in this Unity many of the
particular ethical positions I have held have been strengthened, My ideas
of pacifiem, vegetarianism, socialism, cooperation with mature, equality
among people, openness and honesty in human relationships, and oversrching
all of these, Harmony, are all based on the thread of miraculous existence
tying everything together and making everything the same, yet individual.

Although everything is jntertwined, I do feel there is a gegtain QL-W?&J \»W
hierarchy im the levels of Reality. To realize ldeals and Spiritual Wik \&W‘.\ o
Oneness is probably the “highest" level., If the 1iving earth could be .
conscious of these, perfection could exist in iife, BHthically, we should wcw;\'nf. \ia\ws )

work towards such a harmonious and peaceful world, Y believe the only Soyne weere
way to stop war and hatred ds if all the world holds the same basic “merhs) "

moral precepts, one of which would be that we all couwe from the same cemtral ‘w‘“w
divine source. We can impose all the political and social structures AM

we want but people will still break out and fight one another unless all
hold similar religious base roots. I believe all relighons have the same
base, with different trappings ~- simnly various manifestations of the same
Teuth., The only “¥Frue® religion would be one that draws all the similaritie®
from all religions. Wuhen the duy comes tha¢ people can accept such a
wniversalist vision of {ife, the hate will be squelched by the glow of

the unity of léve. All would become ultimately aware of the Peace of
Oneness amidst Divegsity, and Harmony would prevail,

Bunnie Keen
Decembexr 73



The origin of my ethic is religious, &

pecifically, semi-humik
g:omtag:l; Admittedly, certain of u; béliefs may :.wt be prot:i-::::
" emn'mt:;: in nature; Wowever, it is the origin or catalyst for
mmn bora :::ophv of ;ife.. This is not to say that I have. mnot
oo upocl e 1'0“ L1 M‘lir:cg ':nd h:temtim.; For certain reasonsd
o Bl Mmou". expl chosen to draw my ethic from iiberal

Structurally, the éthic which is drawn from this o '
7 rientat
; a two-fold level: theological and interpersonal, It has coxilz'i‘t:g::te.
r;uu' in which I relate to God and the way in which Y relate to
myself, Both of these operational levels determine my relationship to
man, thus directisg the social function of my ethic.

Religious doubting, if properfy understoocd and resclved
the establishment of a eomprehensive and tested zeligiovs ou%lif);fs :':i::
poiﬁ is confirmed by a study of religious doubting and growth conducted
b}r iport, The mew zeligious atmosphere is characterized by a numbeg
of essentials, Pirst, there must be a realization of the relationship
between intentiom and behavior, producing an ethical outiool which is
consistent, Likewise, the theological ethic must considar il facets
Whilg a pexsonal ethic gannot possibly fesolve all questions, it msts
;: nii:st ig:sider ;heﬁ and attempt to resolive as mamy a8 pwéible

VA most important, the rell ious ;
in nature -~ open to consta;t doubt, ¢ Stalc IR St S S

¢« o o o & O

Draft Boards around the country had that unique ability to comstrucy
those once inm a 1ifetime situations where you were presex ted wiin the
alternatives of killing oz watching passively as youx wife, mother and
grandmother were cespectively gaped and shen murdered, Can you believe
that at one time 1 actually aunswered, i don't kmow®d My God, I no
longer even require 2 situation that intensa, But, does this meaun ¢hat
1 lost my integrity? of course not. I azrived at this cocicion only
¢hrough months of painful introspection,

My former cronies lecture me endlessly. They gecount their gxpexiencesd
from the great cosmil pattie still zaging betweed the fozces of good and
the Amexican middle elase, Oune must choose gides or be caught in the
cross-fire, Needless to Say ay friends stopped thinking even after the
novelly woxe off.

5 &

1'm no fool. I see the struggle, X I didn’¢ see it them it
certainly did apoenr to me a8 @& vision after four days i the Goschen
County Prison, My father most certainly saw it when he tigued the check

for six husdred dollass.

To be sure, there is a gtruggle. Mostly cover?, put a siruggle
pnopethelesa, Is there nothing, howeves, which conuwecis Both forces?
Show me a man of reputation who will allow nigseif to be guoted by the New
York Times ag opposed to the Boy Scouls Piedge., We W3y attank the Boy
Scouts , but we cammot attack their codee

A friend at work says nice guys fimish iast, but he was never @
nice guy to begin with, Bear Bgyant 83ys show me 2 good loser amd I°11
ghow you & losex. They'se both WIcDE. MNice puys Linish last in games
they don’t wich to play. Gomes they don’? wish to win, In loging, they
win, " I'm teying ¢o he o nice guy and the alternatives Reep coming 7 WAY o

Slenn Enoblanmel, Deceror T3



Ceampled and empty my stomach screams as I walk the streets
And the dampness turns my blood to cold sweat.

The endless pattern of strectlamps offer me no guide,
And the sewexs, they're everywhere,

Hideous to the eke,

But they stand up well against time,

Looking up, the buildings soar skyward,
Their roofs are out of sight.
Building blocks to heaven, how many stories u_g'g

b
Cars pass in wvelleys,
1 especially hate their beight lights. av""ip{m'al
They melt my eyes so I can’t see their faces, neture
1'd like to know they're real, ./
gu_t 1°m afraid they’re just damn robots anyway, -‘c:\'»\.g’m no bas.ss -Q,,,-
— eu.femeuac.

Chilled by closing shadows, hot coffee warms the night,
The automat Swallows my coin,

And coffee steaming black and rich pours imto my paper eup.
Sacearine tablets sweeten when stirred by a plastic spoon,
Must everything taste synthetic?

I guess 1'11 get used to it soon,

But Dreamers still wdundexr the streats.

And find in a drain a rainbow fresh painted,
As droplets of gasoline soften stale puddles.
A hypnotic daydream its colors dance,

Like a cloudbugst that wakens the night.

vele o" Dresrers
.w\.f sac'\e}y ?
couviter< vik\veuces
Ak,

Picture windows sparkle witd dabricated visions, Wogiuat
But tirelessly seazching,K sy eyes see only reflection. _'1‘“* ow
Hverything®s @ mirror and it ms wakes me feel unclean, nerure.

Time makes me imitate whet I should look like, """"""? (‘b 5‘23

The reflection of a country pool,

T wonder if it's the same,

A stream won't melt 2 plastic spoon,
But might carry it away,

Is life born in the country?

Old and sterile city lights burn out fast,
Unlived dreams lose their meaning,

Better get the other cheek out,

Before it has to be turned,

Greg Seidler
Decembrr 73



I have grown up with the teachings of the Lutheran Church and am
currently teaching these concepts to young children in Sunday School,
In addition te this, I am quite involved in the workings and activitiee
of the church, Because I am so active, I have just accepted the principles
of the Lutheran Church withdut really questioning or thinking about my
own ethics in relation to those I teach, Through my participation, 1
am aesociating with many clergymen who have not only influenced oty beliefs,
but also have strengthened my faith, These men have also showed me nspects
of theology and church relations which I never cousidered before,

The most important and central aspects of my faith is that I believe
in God. To me, God is a mystical spirit or some highey force which exists
all agound us, It is just difficuit to describe exactly what God iw in

physical sense, Instead, God can be explained better in temms of what
He does for me and others who believe in Him,

® & °o © e o

In another manner, God serves as @o{ all the most highly walued
characteristics, He has the kmowledgd and capacity of both love and under-

standing for all of us no matter how we act., No human is capable of
loving, understanding, and forgiving a1l of his peers in the same mammer
a8 God can and does, This characteristic alone makes God special and
soxewhat mystical or spiritual, His qualities are ones that I should

try to incorporate into my own life even though I will never be pecféctly
like Him,

To prove that He does exist and care for us, God created Jesus as
an earthly sign of love toward mankind, Bwen though Jesus was the son
of God, he still had earthly and humsn characteristice to which man couid
relate, In a sense, Jesus was a super-human, part god and part man,

v & @ e 8 o

Life is one of the most valueable gifts that God has given us, In
an indirect way, our existence has been mapped out by God. Bwen s0, we
should appreciate what we have and try to enjoy life to its fullest
capacity, If we are not satisfied, we can modify or try to improve our
existence with God’s guidance., Most important is that we should appreciate
the beauty of life which God created.

Kathy Buehler
December 73



