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Preface

Initially this project was intended to be an evaluation of the fu-

ture alternatives to education, a la Goodman, et al. Thatl particular

— S

prospect proved so depressing that the topié was changed Lo pn examina-

tion of the vacillating value system of today, and the 1{s#£ihood of
change there. Not having time for a fhster's thesis this month, the
scope of that examination was reduced to a proposed contrast of Goodman,
Brown, and Marcuse. The thought of this effort induced such strain and
consequent use of Visine, that the attempt had to be abandoned due to a
lack of -nfficient quantities of that medication. We are left then,
with a porusal of five books and two articles by Marcuse, a study which
had been limited to a search for the man's thoughts on "morality" as a
general topic, past, contemporary, and utopian. Having finished the
journey through what were often very tautological writings, we are forced,
due to the amount of material, to limit the final report to a recapitu-
lation of Marcuse's thoughts.

We also released a sigh of despair. Papers should preferably be
in-depth examinations of specified topics. Fit is any consolation, we be-
lieve that an in-depth examination was made--it simply is not worthwhile
to report the results to that extent, for only a careful reading of the
original efforts would best serve that degree of education. Instead,

a summary of the material will be offered, with extensive footnotes and
very comprehensive references. Thus, the reader will be offered a pers-
pective which would otherwise be impossible, and will be able 9V1easily

refer to the specific sections of the original works where more detailed

material 1s desired.
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The Freudian Basis for Marcuse

Prior to the Marcusian review of contemporary society and its effect
on the individual, one finds a few Freudian concepts, vital to the under-
standing of the new Leftist critigue of societ

In attempting to explain the origin of repressioc::}n his time, Freud
harked back to the primal hordes, exploring the role of the primal father.
It has been his suggestion, accepted as a foundation for the Marcusian
psychology, that the primal father, possessor of the mother, established
his domination over the sons in order to best serve his own interests in
the face of conditions of scarcity and insecurity. His rule was justified
by his age, by his biological function, and by the conditions of order and
constancy which he created.3

By controlling the available pleasures, the father "enforced abstin-
ence; he thus created the first preconditions for the disiplined 'labor
force' of the future."u This suppression of the son's natural inclina-
tion to gratification (see footnote two above) was resented, and culmin-
ated in the overthrow of the father and the establishment of brother
clans. The brothers, themselves fathers,now, and faced with the same
conditions of scarcity, came to believe that the taboos previously im-
posed by the father and despised by the sons were necessary, and there-
fore voluntarily imposed these taboos, this morality, on themselves,
implanting repression in the common interest. It is the brother clan,

and the "voluntary subjection to socially required instinctual renuncia-




tion" that serves as the preamble to modern civilization's control of the
ind :Lv:l.dual ° 5

The next development in this vein is the institutionalization of the
father image; as institutions concerned with the optimal utilization of
limited resources arise, the image of the father, as with his role, is
pre-empted by "duly constituted authority," which includes God. The path
from primal father to almighty father is interesting: the father-function
moves from the individual to his social position, to the image the son re-
tains (conscience), to God (species conscience), to the new institutions
(including the church) which serve as the socializing agencies todaye

The father, as paterfamilias, still performs the basic
regimentation of the instincts which prepares the child for
surplus=repression on the part of soclety during his adult

life. But the father performs this function as the represen=

tative of the family's position in the social division of la-

bor rather than as the "possessor! of the mother. Subsequent-

ly, the individual's jnstinets are controlled through the so=

cial utilization of his labor power...[ﬂnot only is he re-

guired to work, and expend energy in work for g time;7 but al=-

so during these hours and the remaining ones [ he 1is expected

to exhibit;7 a behavior in conformitg with the standards and

morals of the Performance Principle.

It may be wise to emphasize briefly the origin of the Reality Prin-
ciple: scarcity, and the inclement nature of the environment, force the
individual to accept delays in gratification; according to Freud, man
learns to renounce immediate and uncertain pleasures for the restrained -
and Massured" pleasures available through assoclation founded on repres-
sion.

To sum up then, we note that according to the Freudian theory, which
is so important to the development of the Marcusian commentary on socletly,

civilization is founded on the repression of the primary instincts, of

the life instincts (ErOS) and the death instincts; the one 1s inhibited




through desexualization (the labeling of those momentary pleasures as
perversions, to be repressed in:coriformity to the contemporary morality),
the other through productive harnessing, leading to "the mastery of man
and nature, to individual and social morality.“9
Every form of the Reality Principle must be embodied in

a system of societal institutions and relations, laws and va-

lues which transmit and enforce the required "modification! of

the instincts.10

Such a system can not be avoided if we believe, as we now do, that
even the most harmonious conditions will require a certain degree of

labor, for the moment defined as essentially unpleasurable work leading

to the eventual!\gt‘atii‘ic!tion of our needs.11




Society and its Components
()
\
In keeping with the functional nature of the father image and the
(\
repressive tendencies of the social institutions, Marcuse develops a
profile of the individual as an instrument of society, as a functionally
defined unit. Instead of autonomous qualities, the criteria for evalu-

ating each individual are based on the possession of "standardized skills

and qualities of adjustment.“12 The body and the mind-will of each per-

son is utilized, "co-ordinated" constantly by the technostructure through
the technical division of labor.13
From this it follows that society becomes a "system of useful per-
formances" which are perceived as ultra-rational in the light of the ori-
ginal justification for repression and the continuing introjection of the
Reality Principle and its values, which are defined and ordered by the
laws and values which represent the very essence of societyo14 Just as
the primal brothers introjected the father's taboos, so do the indivi-
duals of today's society reproduce, "on the deepest level, in [ffhein;7
instinctual structure, the values and behavior patterns that serve to
maintain domination, while domination becomes increasingly less autono-
mous, less 'personal}' more objective and universa]:'.14 The loss of au-
tonomy and "personality" can be attributed to the institutionalization of
authority, to the subversion of individual ends to the ends of the insti-
tution. The prevailing example of this trend, the Performance Principle,

is manifested in the concern with production as an end in it!lef, rather

than as a means to achleve the conditions for liberation.




The insidiuously detrimental nature of this value introjection is
seen when one realizes that the people adjust to the prevailing principle
and its "assured" satisfactions, and in the process lose sight of the
existing potential for fulfillment which is being tepressed15 by the
identification of the individuals with the imposed percsption of exis-
tence. Commodity ownership is assuredly pleasurable, and much less ten-
uous than whatever satisfaction may possibly be found outside the confines
of the social system.

This institutionalization, as has been implied before, drastically
changes the rols of the father and the family in the socialization of the
young membergof the society. The family is no longer the dominant in-
fluence in the education of the youth. The family no longer provides an
environment wherein the individual, through his relation and reaction to
the father and the mother, can develop a relatively independent super-
ego

Now, however, under the rule of economic, political, and
cultural monopolies, the formation of the mature superego seems

to skip the stage of individualization: the generic atom becomes

directly a social atom. The repressive organization of the in-

stincts seems to be collective, and the ego seems to be premature-

ly soclalized by a whole system of extra~familial agents and a-

gencies. As early as the preschool level, gangs, radio, and te-

levision set the pattern for conformity and rebellion; devia-

tions from the pattern are punished not so much within the fa-

mily as outside and against the family. The experts of the mass

media transmit the required values; they offer the perfsct train-

ing in efficiency, toughness, personality, dream, and romnance.

With this education, the family can no longer compete. In the

struggle between the generations, the sides seem to have shifts

ed: the son knows better: he represents the mature reality prin-

ciple against its obsolescent paternal forms.17

Before moving into the Marcusian description of society's redirec-

tion and redefinition of the functions of the supsrego and the ego in

relation. to the id, it might prove profitable [f!_T to define briefly




the basic terms, ego, superego, and id. According to the 1967 edition

of the unabridged Dictionary of the English Language published by Random

House:

EGO: the "I" or self of any person. the enduring and conscious

element that knows experience. the part of the psychic apparatus

that reacts to the outside world and mediates between the primi-
tive drives of the id and the demands of the social / {_] and
physical environment.

ID: the part of the psyche, residing in the unconscious, that is

the source of instinctive energy. its impulses, of a hedonistic

nature, are modified by the ego and the superego before they are
given overt expression.

SUPEREGO: the part of the psychic apparatus which mediates be=-

tween ego drives and social ideals, acting as a conscience which

may be partly conscious and partly unconscious.

Fundamental to the understanding of the original justification of
repression, and the previously true dichotomy of unpleasurable work and
sensuous play, is the appreciation for the ego's prior perception of the
world, of its environment. According to Marcuse, nature was so inimical
to survival that the ego came to regard each existential condition as a
restraint that had to be overcome...consequently work is a priori a
struggle with nature, the overcoming of resistance, the expression of
aggression.18 This perception was valid so long as a condition of real
scarcity did exist. Once, however, that the progress of technology e-
liminatéd such a condition, the uegcg;tion could be maintained only by
the suppression of tﬁggﬂggnsciousness and the introjection of a socially
created ego consistent with the needs of the society. For this reason,
Marcuse maintains, the established society today "imposes upon all its
members the same medium of perception; and through all the differences

of individual and class perspectives, horizons, backgrounds, soclety

provides the same general universe of experience...the ego T shaped by




the established society [ is identical for all_J.u!?

Because of the very progress which could make aggressive (destruc-
tive) work unnecessary, an environment and satisfactions are created
which provide for participating individuals a reasonably happy means of
survival. As a result, individuals gradually lose their ability to per-
ceive contradictions within the process and become reconciled to the
"happy conscliousness," really an unconsciousness. They allow the sys-
tem, in effect agent for thought and action, to become moral agent as
well.20 As the masses come to depend more and more on the political-
administrative leader-fathers lfhotice the hyphenation, a characteristic
of the language which is able to reconcile paradoxical and contradictory
terms_7, the result is seen in the formation of a mass ego; the ego ideal,
uniting all members of the soclety, transcending all particular indivi-
duals and groups, "becomes 'embodied! in the very tangible laws which move
the apparatus and determine the behavior of the material as well as the
human object; the technical code, the moral code, and that of profitable
productivity are merged into one effective whole."21

A very important implication inherent in this idea of the mass ego
and the extra-familial socialization of members is the suggestion of the
"automization" of the social ego and the superego. Because the values of
the social institutions are accepted, over time they become introjected
and are eventually unconscious. In being unconscious, they become re-
moved from the individual's field of perception; they become unquestion-
able, unexposed, parts of the psychic apparatus. It is even suggested by
Marcuse, citing and elaborating upon the work of Franz Alexander, that a

specific morality may "sink down" into the "biological® dimensio(::>in




that the organism will "receive and react" to certain stimuli and will
"ignore and repel® others, all in acqglénce with the introjected moral-
itye In this fashion, it is suggested, society constantly re-creates pat+
terns of behavior and aspiration; unless the Refusal (defined further on)
is able to reach this dimension, social change will be "incomplete" or
self-defeating.23

One further point is worthy of mention in this context: the des-
tructive tendencies of the superego, which must turn parts of the psyche
against each other in order to achieve its function as conscience. This
condition will exist so long as the ego-experience is incompatible with
the sensual desires of the id. Liberation (from the imposed ego-ideal)
will therefore serve the dual purpose of fulfilling the life instincts
and retarding the destructive instinct.zu

In summary, we reiterate the assumption of the primal father's
function by anonymous and overbearing institutions. The role of the
family in developing the superego and guiding the ego has been assumed
by these same institutions. A mass morality, a mass ego, a mMass super=-
eg0, a mass father-image; these are all part of the contemporary socliety,

and all contribute to the ease with which the instincts continue to be

repressed, our next topic of discussion.




The Mechanics of Repression

Whereas the organism is instinctively oriented toward the achleve-
ment of pleasure, toward the Pleasure Principle, we have indicated that
the struggle for existence, of which civilization is an organized mani=
festation, requires delay, limitation, sublimation, and thereby causes
a repressive Reality Principle to achieve dominance in the psychic process}y
In discussing the primal father, we found Jjustification for some repres-
sion; happiness and consistent gratification did require, or seem to re-
quire, acceptance of the Reality Principle. Today, however, society had
transcended the conditions which originally justified repression, but it
has not transcended the repression, which remains in the service of the
dominant force of civilization, capitalism. The Performance Principle
because it has improved the so-called "standard of living" by which the
quality of life is now judged (as a result of the introjection of the
same Performance Principle!), it has depreciated the importance of and
the interest in less tangible desires, of which some trace remainstodgy,
but which appear to have been effectively and completely suppressed.26
It is exchange value, not "truth" value which is consistent with the ego
ideal of today's society.27 By providing commodities which in turn pro-
vide degrees of satisfaction and stimulation, the society encourages and

imppses og, the individual false need shich superimpose themselves on

éhe !r'x.g néedand thus extend even further the control of society,

m

creator of false needs, over man, now an unconscious, adminstered, in-

strument of civilization, a man without human dignity.JC "The better
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living 1s offset by the all pervasive control over living.(::)

The Performance Principle depends on work to sustain itself. It
requires increasing degrees of productivity (which are manifested in in-
creasing quantities of commodities) to maintain its control of the maizyf
conscience through satisfaction. The goal of the society adhering to the
Performance Principle is thus the diversion of instinctual energies from
libidinal activities (sensual-sexual activities arising from the id) to-
ward social-ego activities, or work. Recall the original incompatibility
between work and play (comments began ih widdle of page &%), which is
continued today under the prevailing form of the Reality Principle, as
the ego and its perceptions are mutilated and aliesnated from true con-
sciousness and the potential for liberation. The simple word favored by
Marcuse to describe thils alientation is "repression." An elaboration on
the word and its conditions leads to the term "surplus-repression." Both
are sustained through three or four interlocked techniques, and both "ob-
tain their full significance only in relation to the historically possible
extent of freedom.">% In other words, the greater the achlevements of
technology, the closer civilization is to being capable of realizing its
capacity for liberatio(::)But the closer civilization comes, the greater
the need for the suppression of instinctual tendencies becomes, if an
effort is to be made to retain the prevailing, and by definition, archaic,
form of the Reality Principle(::>

The superego, its role as conscience, and morality have been men-
tioned briefly. All of these are related to the introjection of social
values by the individual, and all of course support the existing form of
civilization. The body as a 'mere object, means, instrument of pleasure"

is subject to the dictates of morality. "The full force of civilized
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morality is engaged against such reification.c::D

Beyond the superego and overtly oppressive morality lie other tech-
nigues which Marcuse indicates are used by productive society to further
repress 1ibidinal tendencies and divert energy into the service of the
dominant Reality Principle. The body can be desexualized; the sensual
nature can be sublimataor repressed; nature can be controlled by
the apparatus (thus restricting the field of expression); and leisure
hours can be controlled or at least influenced. These are all interre-
lated, so that a relative increase in the influence of one may allow a
relaxation of control through another; for instance, increased control
over nature and the predominance of genital sex could be the basis for
a relaxation of the morality inhibiting the practice of fetishes and
perversions.

The Reality Principle as 5+ directs or sublimates Eros can be seen
in the increasing primacy of genital sexuality and the function of re-
production. This is an obvious suppression of the Pleasure Principle,
seen as antithetical to the Reality Principle. The body must be de-
sexualized in order to onable it to perform unpleasureable w0rk fithe
gratification of the partial instincts, and of non-procreative genitalily
are, according to the degree of their independence, tabooed as perver=
sions, sublimated, or transformed into subsidiaries of procreative sex-
uality.“39 This limitation of Eros is a "basic condition" for sustain-
ing civilized society. Eros can no longer attempt to become the "for-
mative principle for the human and natural envir'onmen’c,.“L"O The human
body is released for the guidance of Eros and becomes available as the

instrument of the society.u1
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The mechanization of nature will be mentioned only briefly, being
but peripherally related to the topic of morality. It is however a vital
means of control, deserving of its own examination In mastering the
environment, and the individual's communion with that enviroument, tech-
nology has limited the amount of libidinal energy which can be expended
through the environment. "The environmentfrom which the individual
could obtain pleasure--which he could cathec(::)as gratifying almost as
an extended zone of the body--has been rigidly reduced. Consequently,
the 'universe! of libidinous cathexis is likewise reduced. The effect
is a localization and contraction of the libido, the reduction of erotic
to sexual experience and satisfactio;[uu What this means, in less eso-
teric language, is that with the mechanization of nature, with the vast
expanses of concrete, it is increasingly difficult to find a nice place
to make love outside of the marriage chamber. It is harder to find a
place where the senses of smell and sight and hearing will not be over-
whelmed with the smell of polution, the sight of cement, the sound of

automobiles. Thus even the senses become acclimated to the technolo-

gical society. dnad il mw; MWJL{/ 1447 M

Freud points outl, anc -bkcuse concurd, that the "loosening of

sexual morality makes it easier to ovsrcome the Oedipus complex: the
struggle against the father loses much of its decisive psychological
significance [fwith the strengthening of extra-familial authority;7."45
This increases public influence in the soclalization process of the
young. This is not the contradiction which superficially appears; when
we realize that this relaxation of taboos is carried out as an integral

part of the processes of society, we can see that within the context of
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society, cohesion is strengthened.46 By acting to liberalize taboos,
commercialize sexuality, and define sexual procedures through the soclal=
ly created "rules of the game," the Reality Principle extends its in-
fluence over Eros, and increases the scope of socially provided satis-
faction.u7 Libidinal energy loses its primary function:
To the degree to which sexuality is sanctioned and even

encouraged by society...it loses the quality which, according

to Freud, is its essentially erotic quality, that of freedom

from social control.

The importance of the sexual revolution and its relation to the
political revolution is implied in ngfnegation below:

L
This mobilization and administration of libido [“through

the operationalization of sexuality (see footnote 44) in the

productive processes;7 may account for much of the voluntary

compliance, the absence of terror, the pre-established har-

mony between individual needs and socially-required desires,

goals, and aspirations. The technoleogical and political con-

quest of the transcending factors in human existence, so cha-

racteristic of advanced industrial civilization, here asserts

itself in the instinctual sphere: satisfaction in a way which

generates submission and weakens the rationality of protest.

The influence over leisure hours 1s immeq%ately visible in two
ways: the social use of morality and desexualization to direct the ac=-

e et

tivities of individuals, and the direct control of leisure through the
development of an entertainment industry. By making the existing 1li-
berties enjoyed during the leisure hours an integral part of the appara-
tus, they become in themselves instruments of satisfaction with the sta-
tus quo, and thus instruments of repression.

No great effort has been made in this discussion to differentlate
between repression and surplus-repression. That is not to say that such

a distinction could be easily done. With regard to the toplc at hand,

the social use of morality, they both serve the same purpose. However,
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in the interests of perspective, and because Marcuse secems to be rather
proud of his new term, which does provide a needed distinction in another
context, the following paragraphs are included.

Repression is defined by Marcuse as the "modifications" of the in-
stincts required for the "perpetuation" of the species in civilization.
"In civilization" is certainly an important qualifier, and might lead,
on examination, to an overlapping of meaning with surplus-repression.
Surplus-repression, by contrast, describes the "restrictions necessitated

by social domination," i.e. the controls arising from specific institu-

51

tions .
Marcuse provides an example of what he considers surplus-repression:

The vicissitudes of the "proximity senses" (smell and
taste) provide a good example for the interrelation between
basic repression and surplus-repression...they succumb to
the rigidly enforced taboos on too intense bodily pleasure.
osthey relate (and separate) individuals immediately, with-
out the generalized and conventionalized forms of conscious=
ness, morality, aesthetics. Such immediacy is incompatible
with the effectiveness of organized domination, with a so-
ciety which "tends to isolate people, to put distance be-
tween them, and to prevent spontaneous relationships and
the 'natural' animal-like expressions of such relations."
The pleasure of the proximity senses plays on the erotogenic
zones of the body--and does so only for the sake of plea-
sure. Their unrepressed development would eroticize the or-
ganism to such an extent that it would counteract the desex-
ualization of the organism required by its societal utiliza-
tion as an instrument of labor.52

If we recall the distinction between true and false needs (which
were defined in footnotes 28 and 29) we can readily see that sense re-
pression such as that described iwm§~iately‘$bove is not justified by

M

the need to achieve the basic true needs.

"

Soclety today, as a result of adherence to the Performance PBrinci-

ple, is able to provide its members with increasing satisfactions in
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terms of commodities and sublimated libidinal activities. These tend
to depreciats the value of intangible true needs, and lead to a condi-
i

tion of unconsciousness, in which the false needs have been completely
assimilated, to the point where the true needs are forgotten and unre-
cognized. .

Through desexualization, sublimation, manipulation, and mechaniza-
tion, the contemporary society is able to increase its influence over
the life instincts, diverting them to the purposes of the society. In

so far as this diversion is not necessary for the "perpetuation" of the

species, it can be considered "surplus-repression."




Society, Morality, and Rebellion

The surplus-repression of today's society is condemned throughout
the examined works as immoral, repression being by definition unjusti-
fied. The entire society, oriented as it is toward the support of bu-
siness (which in turn implies instrumentality, desexuality, discrimin-
ation, and sublimation) is judged hypocritical and cynical. The values
and goals for which it originally justified repression, the conditions
which originally required, or seemed to require, repression, no longer
hold.”>

Morality for the society is itself an instrument. The social mo-
rality is utilized as a means of achieving desexualization and sublimg-
tion. Perversions which might, through their libidinal and totally
pleasure-inclined tendencies, threaten the instumentality of the body,
are tabooed.54 Any opposition to the established morality will, by
definition (kindly provided by the society's lexicographers) be illegal,
for it will be opposing the established morality, consort of the estab-
lished 1aw.55 By the same token, opposition to the Establishment be-
comes moral (or immoral) opposition, in that it questions the actual or
rhetorical values and goals of the society.s‘

The conflict is clear: it is a case of right against right:

the positive, codified, enforceable right of the existing
sociaty against the negative, unenforceable right of trans-
cen&iLEP which is part of the very existence of man in his-

tory: the right to insi n a less compromised, less guilty,
less exploited humanity(j:j

16
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Marcuse refers briefly to a transcen{;pt morality, one capable of
justifying civil disobedience. "The idea that there is a right or law
higher than positive law is as old as this civilization itself...without
this point of resistance, without activation of 2 higher law against ex-
isting law, we would still be today at the level of the most primitive

158

barbarism,. It is this morality that the radical opposition represents

in its protest against the false values and false morality of the present
society.59

The importance of the "moral fiber" to society has already been
touched upon, most specifically in footnote 35. It is this "fiber" which
will be weakened under the pressure from the opposition, despite its
minority status.éo It is the moral fiber, and the system behind it, and
the subjects of that system, the workers, which the opposition must seek
to subvert and alter.61 The success of the opposition may be Jjudged in
the "dissolution" of the Establishment's morality; it will be manifest

in a collapse of work disipline, slowdown, spread of disobe-

dience to rules and regulations, wildcat strikes, boycotts,

sabotage, gratuitous acts of noncompliance. The violence

built into the system of repression may get out of contrel,

or necessitate even more totalitarian controls.02

The creation of such a situation will be extremely difficult. As
was pointed out earlier, in our discussion of the components of society,
the social values have become such an integral part of the individuals'
psyche, dominating the ego and the superego, that any contradiction can
not be recognized as a truth and will instead be rejected as incredible.
Because the yo s are what could be called "unconscious," Marcuse re-

turns to Rousseau in order to justify his "educational, preparatory

dictatorship" which is an "integral element of revolution." Because
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the workers' society "uses all available means in order to shape and
preform their consciousness and to make it immune against possible al-

ternatives," the unaware "slaves" must be guided to fr-edom.63 The

el
workers are still reserved as the class with a potential for revolu-

tion (in concert with the guiding opposition), and for this reason must
achieve a change in consciousness if a qualitative change is to be a-
chieved within the society.éu'

Marcuse offers a hypothesis elaborating on the workerg' hate for
the Refusal, which seems to presume a certain consciousness of the Re-
fusal as an enjoyable experience:

It jfihe opposition, the Refusal;7 is utterly unpopular;

the people hate it, "the masses" despise it. Perhaps they

feel that the rebellion really strikes out against the whole,

against all its rotten taboos--that it endangers the necessity,

the value, of their performance, their fun, the prosperity a-

round them. Prevailing is the resentment against the new mo-

rality, the feminine gesture, the contempt for the jobs of the

Establishment--resentment against the rebels who permit them-

selves what the people have to forego and repress.

We can conclude, howevey, that even this oconséiousness can prove
repressive. The knowledge of the play of the opposition can be used as
a Jjustification for greater work on the part of the workers, who can be
convinced that it is they, through taxes, welfare, and so on, that are
"supporting" the ingrates. This will contribute to the hatred, and it
will "explain® th paradoxe

Moral clhante is a means of inducing political change. The sexual
revolution can serve as a preamble to the new sensuality, the new hu-
manism, which is being repressed by the "material fundamentals" of ca-

pitalism. Where morality is used as a means of sustaining an uncon=-

scious state (in all senses of the word), the negation of this morality

«
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force (educational law, identical with the sovereig ?a‘While Marcuse
frankly points out that there is no justification for any manner of sup-
pression, including revolutionary suppression "justified™" by the promise
of future freedom, he clearly indicates that this is valid only when
discussing absolute ethics. By way of practical contrast, he goes on to
say:
But in historical terms we are confronted with a dis-

tinction and a decision. For suppression and sacrifice are

daily exacted by all societies, and one cannot start--indeed

I would like to say this with all possible emphasis--one can-

not start becoming moral and sthical at an arbitrary but ex-

pedient point of cut off: the point of revolution.’3

Freedom is thus linked to subveggyén, suppression, and coercion.
Freedom will 1£:ays bquubVersive, inxthat progress will continually
create potentialp in w;ich case the existing conditions will always be
relatively unfree, and freedom will therefore call for transcending,
subverting, the existing conditions.?u So long as the true snd (un-
like the imposed end of productivity) is kep# in mind, so long as it is
this end which motivates the revolutionary means, then temporary re-
pression, coercion, will be justified.?5 in the effort Mo radiCally'ﬁb
transform the system, its process, its subjects' consciousness, and their
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needs.
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The Great Refusal

We have examined the transition from social morality to revolution-
M

‘ary immorality, and then from iﬁgggéfy to a transcen anp/morality in

m
which coercion is "justified" by the promised end of future freedom. The

revolution should succeed in establishing its own moral code, which will
serve as the basis for future patterns of behavior and aspiration.77
What is at stake in the Great Refusal are the false and true needs
determined by the instincts, the environment, and the society. Marcuse
indicates that the search for liberation requires a process which will
satisfy individual needs without harming the organism, and without in-
ducing, through satisfaction, dependence on the system, however satis=-
fying it may be. Dependence,is seen as servitute, and servitudefzg'the
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result of exploitation. Recall our comments on the nature of true
needs in footnote 29, wherein a standard of priority was established.
Marcuse points out two value judgements which must be prior to any re-
fusal, or criticism, of existing conditions:

1. the JudggZent that human life is worth living, or
rather can be and ought to be made worth living. This judge-
ment underlies all 1ntellectual effort; it is the g priori of
soclal theory...

2. the judg ent that, in a given socilety, specific
possibilities exist for the amelloratlon of human life and
specific ways and means of realizing these possibilities.

These judQJments, and the distinction between true and false con-
sciousness, must be an integral part of the Refusal; men must realize

j . 80
the validity of these judggﬁents, and must live for "refusing."

21




22

This desire to live for the Refusal can only be brought about througt
the institution of a new consciousness which is capable of recognizing
and combating the repression inherent in the consummer ethic of today's
society. This will require a new "sensibility" which will be aware of
the sublimating effect of satisfaction within the context of the Perfor-

81

mance Principle. The development of this consciousness is the most
important task of the oppOSit:'Lono82

The creation of conscious sensibility (which will be discussed be-
yond this point) will credit the Refusal with its own values, based on

the satisfaction of the new and true needs. The false needs of the Per-

formance Principle will be resisted; new values, new countervalues, will

include:
the exhibition of a noncompetitive behavior, the rejection of
brutal "wirility," the debunking of the capitalist productivity
of work, the affirmation of the sensibility, sensuality of the
body, the ecological protest, the contempt for the false hero-
ism in outer space and colonial wars.
Recall also, our definition of liberation and its values in footnote
33; the search for calmness, beauty, solitude, happiness. It must be
emphasized that this Refusal is not visualized as a personal refusal in
the sense of particularity. While each individual must assert his own
beliefs and arrive "freely" at his conscious state, the revolt is seen
as universal, as inclusive of all aspects and members of the society.
Tt can not be satisfied with individual liberation outside the context
of the political society. It must include the Establishment°84 The
change in the values of individuals should lead to the disintegration of
the institutions characteristic of the productivity ethic and the or-

zanization of the body and mind-will.%?




The Mechanics of Revolution

Prior to our discussion of the nature of the new sensibility, our
next topic, it may be advantageous to briefly enumerate three formats
for the achievements of such a sensibility; language, assthetics, and
phantasy. Each of these topics, as with nature, is deserving of its
own exam’inatioand here will be treated only in so far as it touches
on the theme of morality.

Language is seen by Marcuse as another tool of the dominant society.
In keeping with the conformity created and expected within the society,
language encourages the suppression of opposing concepts; i.e. each
noun, such as "freedom," or "morality," or "obscenity," is accompanied
by a packaged set of attributes consistent with the existing reality.
Contradictions will therefore be incomprehensible within the context of
the language and its promulgated word-concepts.87 Language, through the
use of hypenation and abbreviatiois able to combine or suppress op-
posing qualities, institutionalizing nouns to the extent that the trans-
cending conceptual thought is "truncated," thereby discarding language
(as used by society) as a tool for "differentiating, separating, and
defining."89 The word absorbs the prescribed definition, thus in effect
proscribing conflicting perceptions, interpretations, and eliciting only
the standard, patterned behavior and reaction.go

The revolutionary efforts must include an attempt to "free' words

and their concepts from the "all but total distortion of their meanings
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by the Establishment."91 Where language is "moral' according to the
Establishment!s values, it must be made immoral, and then moralized
through the application of "true" meaning. It must be "stripped of
its false neutrality," (of which abbreviations, such as AEC for Atomic
)72

Energy Commission, are an excellent example

" and "methodically and

provocatively 'moralized' in terms of the Refusal."93 The use of ob-
scenity by rebels today is an example of this provocative redefinition
’ n
of language and concept MJ[“” WV"\
Aesthetics, as an independently valid means of perceiving the en-
vironment, has been overwhelmed by the Reality Principle. Just as the
libidinal tendencies were sublimated through a loosening of morality
and their subsequent inclusion in the "reality," as part of the appara-
tus, so also has the realm of aesthetics been merged with empirical
perceptions., Art (a term meant to include literature and music) does

95

not refute or counter the Performance sthic. Marcuse believes that
at this point, when the society is "rational" only in so far as it is
able to "contain" liberation, that a new sensibility, with concurrent

96

political action, should occur. Along with the new conscience des-
cribed earlier would come an "aesthetic reconciliation" which would
recognize a new experience, liberating sensuousness from the domination
of "reasono"97 This would bring into play the "inherent truth values

of the senses against their deprivation under the prevailing reality

principley" establishing "the order of sensuousness as against the

order of reason."98

Citing Schiller (The Aesthetic Letterse..), Marcuse goes on to in-

dicate that the play impulse would "abolish competition, and place man,
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both morally and physically, in freedom," leading to a condition of har-
mony, making compatible the feelings, affections, and faculties of rea-

son.99 A primary implication inherent in the order of sensuousness is

the abolition of the utilitarian, functional picture of man developed

earlier by Marcuse. In accordance with the thought of Kant, whom he

credits, the object, by being removed from “the world of practical rea-
. . 00

son;" is subject to perception "as freely being 1tself."1

The aesthetic morality advocated by Schiller and adopted by Mar-
cuse aims at sensuality as the basis for morality, suppressing thereby
the destructive, dominant impulse.101 Aesthetic needs are held to have
their own, valid, social content:

they are the claims of the human organism, mind, and body, for

a dimension of fulfillment which can be created only in the

struggle against the institutions which, by their very func-

tioning, deny and violate these claims.e..the aesthetic mo-

rality is the opposite of puritanism...it insists on freedom

as a biological necessity: being physically incapable of to-

lerating any repression other than that required for the pro-

tection and amelioration of life.

Together with the liberation of language and aesthetics, Marcuse
points out the need to take advantage of phantasy and the imagination
as forces countering the Reality Principle, forces which are presently
suppressed as "immoral," and are allowed expression only within the
"general framework of repression; beyond these limits" the practice of
imagination and phantsy prove threatening to the social order, and are
considered violations of "the taboos of social morality," are labeled
perversions.' 02 By virtue of their opposition to the Reality Principle
and phantasy's nature as a "fundamental, indépendent mental process"

distinct from the reasonable ego, imagination and phantasy are said to

have a truth value of their own, arising from an independent experience.

i




The New Sensibility

With the liberation of language and aesthetics, and with the new
consciousness and the free use of phantsy and the imagination, the in-
dividual will be able to make optimal uss of his senses, which will no
longer be bound to the imposed angles of perception. The new sensibil-
ity would be the "negation of the entire Establishment, its morality,
culture" and would become the harbinger of the M"sensuous, the playful,
the calm, the beautiful{" all of which define forms of existence and
thereby define the Form of the new society.105

Marcuse specifies the two ways in which the senses would counter

the Performance Principle:

y==inasmuch as the Ego, the other, and the object world
onger be experienced in the context of aggressive ac-

guisition, competition, and defensive possession; positively---
through the "human appropriation of nature," i.e., through the
transformation of nature into an environment (medium) for the
human being as a "speciles being," free to develop the specigi-
cally human faculties: the creative, aesthetic faculties.!0

The world becomes a "totality of sensuous qualities" by virtue of
the free use of "all human senses (hearing, smelling, touching, tast-
ing)o"107 Marcuse recalls Marx's distinction between the senses of the

social and the non-social man. In speaking of the "emancipation of the

senses" of the social man, Marcuse neans-be~izmaly that these senses be-
gin to define the new patterns of the new society, the "relationships
between man and man, man and things, man and nature."108

The new sensibility would lead to a new sexuality which would in
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Conclusion & Commentary
We have completed our delineation of Marcuse's perception of func-
L ? o aammma

tWonal moralism. * Beginning with the Freudian description of the origin

]

of civilization, morality, and repression, we moved on to describe the
Marcusian interpre%ision of role played by the ego, the superego, and
the id, and hi§m£93££§gs concerning the %automized" superego and the
"corporate“*ego. The mechanics of repression, i.e. desexualization,
sublimation, mechanization (of nature), and satisfaction (false needs,
false leisure) were outlined. "Morality" was a most prominent term in
the next section, dealing with the social and revolutionary use and in-
terpretation of morality; morality as an instrument, the "legality" of

o e

Egrg%ity under any given conditions, the importance of the "moral fiber!
of the society (or, for that matter, of the revolution). The need to
reform the workers' consciousness, presumably all the way down into the
biological dimension, was reiterated and emphasized. The utility and
importance of the sexual revolution were defended on the basis of the
revolutions potential for weakening the society'!s own "moral fiber" and
for displaying "impressive" unity among the rebels. Most interestingly,
freedom was linked on a permanent basis with subv{gziﬂh of existing con-
ditions.

In achieving the‘ﬂefusal. Marcuse called for a new consclousness,

Al
new countervalues, rensewed needs. He emphasized the need for a universal
_’m

(all-encompassing in terms of facets of life) refusal, and decried the
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continuing dependence on the "system.", Language, aesthetics, and im-

aginative phantasy were all apotheosigg@ as the means of achieving the
- P -“"'_#

new sensibility, as the method for arriving at the order of sensuousnessg

which would institute the calm, the beautiful, the sensuous, the play-
ful as dominant tendencies in the new society. Sensuality and sexuality
were promoted as the foundations for the new freedom, and as the key

to finding new incentives for work, which would reachieve its originally
libidinous nature.

The liberated condition was not well defined; almost no specific
statements were available. Individuals in such a condition would be
able to give free rein to all means of expression; there would be a new
balance of energies, a balance favoring, obviously, libidinal tenden-
cles to the detriment of productivity. Two key points, which we will
seek to utilize in our criticism immediately following, were brought
out: the need for self-sublimation, and the necessity for 4 new ration-

ality, a libidinal rationality. \

To sum up rather crudely, Marc seems to be an advocate of the

"let it all hang out" school of .wrrhoni;zs; unfortunately Marcuse does

of M"incomprehensibility" of the proferred

review.
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The following commentary will not be organized along specific lines
intended to emphasize two or three key points. The format of the pre-

'33 recapitulation of Marcuse's moral concept has been followed, and

comnents will address themselves sequentially to corresponding portions
of the concept as outlined in this paper.

The first criticism is perhaps reflectively picayune, but never-the.
less valid. HMarcuse (and apparently his contemporaries) do not seem to

draw a proper distinction betwesn repression and suppression. The one

1s unconscious, the other conscious. The one is rejection, the other
inhibition. The one specifies "painful or disagreeable" impulses, the
other inhibition.'?? This may prove to bo an important distinction that
must be made.

In glancing over the comments I have jotted down, I see that it may
be more useful to first put down the comments of a questioning nature,
without necessarily answering them to my satisfaction, and then,,in con-
clusion, place together my responding commentaries, which will hopefully
define my alternative to some of Marcuse's shortcomings, as judged by
myself.

One of my greatest disappointments, and this will run throughout
the examination, was Marcuse's disregard for the role of morality in
helping man achieve greater ends, mutually defined. Morality as Mar-
cuse understands it is repressive; libidinal morality is not really a

morality, it is an instinct. There is nothing to promulgated, nothing

which can be changed as circumstances demand. Marcuse does not really
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offer a conception of "true" priorities differentiating between lesser
and greater desires. He has a clear perception of the Performance Prin-
ciple as "bad" and of the New Sensuality as "good," but this is not e-
nough. Bxactly what role do perversions play in the new society? Are )
M) am
they detrimental to the over-all development of all men? To what end
——smaminined
is the over-all development of men dedicated? Without a specification
of the ultimate telos (and again, libidingl "fulfillment" is an unsa-
tisfactory proposal), the means of movement can not be judged. Just
what constitutes an independent ego, and how was this really achieved
in the past? Marcuse indicates that the family was able to counter the
extra-familial impression, and that in the conflict and relation with
the father and the mother the youth developed an ego-ideal which was
largely his own. How? Why? Could it be because the family negated
the ego's possible perception of experience as "resistance" and there-
by allowed the ego to move to other paths? Are the individual members
of society actwally enveloped by the "happy consciousness" or do they
simply realize the futility of attempting to resist or diverge? Is
morality actually introjected all the way down to the biological dimen-
sion, or are individuals simply biding their time, taking advantage of
private opportunities for being "immoral" and public opportunities for
gratification, such as commodities and services which would not be a-
vailable to "immoral" persons? Marcuse has not convinced me of the
viability of his introjection thesis. It is here that the question, an

important one in my opinion, arises regarding the definition of repres-

sion as opposed to suppression. Which is it? Do false needs repress

111
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true needs, or suppress them? Are false needs really the only ones that
are eventually recognized, or are they simply easier to satisfy? Both
of Marcuse's concepts of repression and surplus-repression depend on

the "unconsclous" nature of the inhibition. Is this justified? I am
not convinced. Could an unrestricted Eros (and I do not consider his
suggested self-sublimation as feasible restriction) ever be the "for-
mative principle for the human and natural environment?"

Marcuse does not, in my opinion, draw a careful enough distinction
between "the people," "the masses," and "the society." He does try in
many cases. What I am concerned with here is the problem of finding
the people with the independent egos. I do not believe, as Marcuse does,
that only the students and the ghettos have achieved true gonsciousness.
Not only do I know very few bauhn:Tf:rngLf::m what I've bbﬂé of ghettos,
the greatest motivation is the desire for a Cadillac. I would look for
my independents among the children of the well-off, who are able to @ag;
comfort as a "given," and among the children of the very prim-'

REE e T RTC——

‘jﬂi?es. Marcuse does hint at this last search (for primitive children)
in his discussion of the role of the third world; but for the wrong
reasons. He 1s not concerned with independents, but with the force of
one tradition against the incoming force of another.

I do not understand how Marcuse can qualify "repression" in terms

of the perpetuation of the species in civilization, and then suggest

that any repression reflecting the dominant force's interests in a so-
Lo

clety is surplus-repression. It strikes me that any and all forms of

civilization, of association, will always have some unifying goal, mani-
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fest in an associational institution. To the extent that this is so,
there can be no real distinction between the two repressions. But this
is based on by own biases, which will emerge at the end of the paper,
when I discuss my belief in individual autonory.

Here once again I wonder if a distinction could not be drawn be-
tween assoclational morality and personal morality. This would have to
consider the strength of the individual'ls psyche, and the extent to
which he has contructed a favored model of personal behavior.

I believe that just as Marx did not take into accouq} the flexi-

bility of capitalism, so also is Marcuse making the same mistake. This

e P

opm————
willl be discussed.

I wonder if perhaps the worker's hate of the Refusal is justified?
Do the so-called "free" people exercise their freedom, or do they place
a greater burden on the workers? Again with regard to the workers,
Marcuse displays an extreme pessimism with regard to their ever achlev-
ing consciousness. Is this justified?

If a preparatory dictatorship is Jjustified in repressing, how can
another form of dictatorship be condemned? I know that Marcuse would
Jump up and begin speaking about transcendiqnt moralities, historical
ethics, the greater promise of freedom, etcetera, ad f%;;:ﬁ. But who
is he? -

What is wrong with dependence on the system? That is what the
thing was created for in the first place: because one man could not

overcome the very real and very repressive and very inimical forces of

nature. I realize that Marcuse's definition of "dependence" speaks of
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psychological dependence of an“involuntary”sort. I simply have not con-
vinced myself that this is necessarily "bad" and would like to explore
the thought further.

Marcuse calls for the development of a "new sensibility." Could

it be that what we really need is a new motivation? a new organization?

The mechanics of revolution sound reasonable enough. They are an or-
ganized exteig;on of sensibility. I agree that we have been carried
away, and that'%he soclety today is producing many superfluous and even
degrading goods. But to assume that this is due to a repressive organ-
ization which must be countered with repression does not necessarily
follow. Could it be that we are suffering from a lack of organization,
from a lack of participation by citizens? It seems that the recent rise
of ecological organizations, and the increasing involvement of business-
men (those repressive bastards!) and non-businessmen in these movements
would indicate that some sort of fconsciousness'" is lurking in the back-
ground, ready to be demonstrated, awalting only the proper moment, the
right stimulus, the appropriate target. Marcuse is correct when he in-
dicates that the liberated condition will be achieved only gt the high-
est point of civilization. But he is wrong when he assumes that this is
necessarily defined in materialistic (capitalistic) terms. Rather, I
might venture to suggest, it is defined in terms of the increasing or-
ganization and motivation of concerned human relations. Just as the
brother clan organized to survive in physical terms, just as the tech-
!nocrats organized to survive in structural terms, so will the people

organize to survive on human terms.

L
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A major weakness of Marcuse, and this will be my last criticism, is
his utter disregard for the ciﬁequ;site solutions which must accompany
his so-called "liberation." It is all well and good to prescribe the
play impulse with its disregard for productivity. This manner of pro-
gress will be quite sufficient, so long as the resources remain avail-
able and the population either remains static or decreases. Néﬁyhera
does Marcuse indicate that he has considered such presEE?sitions. A '1
rapidly increasing population, therefore, will destroy verj quickly the

liberated condition, which will be able to provide for the human needs |

"with a minimum of labor in a minimum of time" for only so long.

== Of ===

In glancing over the immediately praé%e%i;g polemical monologue, I
notice that many of the questions answer thggsalves, particularly toward
the end. Left over are the questions concerning the definition of man's
telos, the search for a system of priorities (lesser, i.e. false, goods
Vvse greater, i.e. true goods), the justification of the worker's hate
of the Refusal, the justification of dependence on the system, and, most
importantly, the search for individuals who are indCependent of the sys-

tem in that they do not conform to the ego-ideal, are not members of the

corporate egp. Soge elakmg?tion on the real utility, from my point of

view, of mori n reaching the defined ends would of course be de=-

e T

s%f%ﬁble.

Closer analysis of all of these questions leads us to one fundamen-

tal questions How can we establish the autonomy of the individual
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within any given association? Further, with which individuals are we
concerned? My simplistic answer would hark far back to Plato, in that

I would withdraw my independents from society--not physiecally, and not
at the age of ten, as Plato would have it, but spiritually, morally, and
at whatever age (early, most likely) they were recognized as indépsndent
spirits. These independents will fofm an association within the assoc-
lation. All others outside the inner circle will assume the roles of
"necessaries." The inner circle will most likely never become a major-
ity, since it is least likely to be prolific, not being orieg%ed toward
genital sex and procreation; nor is it likely to convert'EE§mé§S§§§aries,
who are easily satisfied with the lesser (false):;:;;;; nor should it
try to convert the necessaries, because this would be z waste of imagin-
ative energy. Rather, it should develop its inner relationships, which
would be far more likely to lead to the Zind ?‘ stimulation required for
the achievement of the ultimate insight.

At this point I am ggzzéwzgwéﬁit, complete answers or not. I have
included at the end of the paper two previous works, one a paper/exam
for Dr. Howell, thz other a commentary for Dr. Schlecht. Both are very
relevant to the project at hand, although including them is an imposi-
tion, since it is that much more material to peruse. It Just wasn't
worth rewritinggiw ab V-H5emew+ i

I am very discouraged with what appears to be a set tendency to de-
generate into polemical, personal, subjective conclusion$to what other-
wise are excellent and i{iligent works. You will have noticed this ten-

o

dency in my last paper, the independent study of foreign policy attitudes
I have no doubt that this can be remedied, particularly in situation whicl

provide time for incubation and rewriting. But right now/ANdon't have

that kind of time. This is very definitely my own work.
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Footnotes

Whereas once the political aspects of revolutionary critiques were
predominant, it appears that the psychological-philosophical school
is rapidly achieving greater impact; witness Daniel Bell's early
comment that "The mark of the new cultural avant-garde, we are told,
is the attack on repression. In the work of Herbert Marcuse, Nor-
man O. Brown and R. D. Laing, a new trinity for a new left, the tar-
get is now, fully, modern civilization which is seen as restrictive
and repressive. The enemy for all three is bourgeosie society, which
has distorted original human nature by its demands for delayed gra-
tification, its insistence on heterosexual monogamy, and its special-
ized division of sexual labor in which all pleasure is restricted to
the sexual organs. The revolution that must come, they proclaim,
must be not only political but sexual as well. For Marcuse, it will
liberate Eros, ontologically defined; for Brown, it will reinstate
polymorphous=-perverse pleasures; for the British psychoanalyst lLaing,
following the French moralist Michel Foucault, it will erase the dis=
tinction between sanity and madness." Bell goes on to describe a
forebearer of this thought, Charles Fourier, and his similar emphasis
on feeling, sentiment, emotion, sensationm, impulse, and the '"natural
man" unemcumbered by "restraint and denial." (Itqf%%; mine ).

a2

Daniel Bell, "Charles Fourier: Prophet of Eupsychia,"'The American
Scholar, (Winter 1968-1969), pp. 41-58.

(Bell notes that "the term 'supsychia' is that of the neo-Freudian
psychoanalyst A. He Maslow, which has been used by Frank E. Manuel
to designate a kind of utopian thinking oriented to the release of
psychic impulses rather than to the restructuring of social arrange-
ments.") Only those footnotes which are circled provide remarks.

Put very simplistically, and honoring the latest stage of develop-
ment in Freud's instinct theory (as reported by Marcuse), it appears
that the mental apparatus is regarded as a union of opposites. "At
the earliest stage of its development, Freud's theory is built around
the antagonism between sex (libidinous) and ego (self-preservation)
instincts; at the latest stage, it is centered on the conflict betwee

=i

the life instinct (Eros) and the death instinct." Both instincts ar
regarded as "conservative! in that both sesk to achieve a condit@n of
painless gquiescence, the one through gratification,and the achleve~
ment of "ever greater unities of life" and the other through a retur
to the womb. So long as the environment is inimical, there will be
conflict between the instincts, the life instinct repressing the

death instinet's tendencies toward destruction of self, and the deatlh
instinct, through the ego-reaction to nature, repressing the life ins

stinct's desires for immediate gratification, providing instead the

iii
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delayed, Massured" satisfaction characteristic of civilization. It
was significant to me that the death instincts sought to return to
the womb in the face of the painful environment. The implication
which Marcuse seems to draw from this is that with the creation of
a harmonious environment, the death instincts would no longer be
alisnated, and might be reconciled within the Bfulfilled" life.

Herbert Marcuse, Eros and Civilization: A Philosophical Iaguirey
Into Freud, (Vintage Bdition; New York: Vintage Books, 1962), pp.
21ff, 25¢ff, 119 ff.

Ibid., p. 56.
Ibid.

Ibide, ppe 57-58. 8eée also Marcuse's Five lectures: Psychoanalysis,
Politics, and Utopia, translated by Jeremy J. Shapiro and Sherry M.
Weber, (Boston: Beacon Press, 1970), specifically the lecture on
"Progress and Freud's Theory of Instincts," pp. 37-38.

Eros, op. cit., pp. 60, 68, 70, 109,
Ibid., pp. 81-82.

Ibid., pp. 13,33, citing Freud's work.
Ibid., p. 97.

Tbide, pe 3.

Ibid., p. 140,

Ibid., p. 87.

Herbert Marcuse, Counterrevolution and Revolt, (Boston: Beacon FPress
1972), p. 14. See also pp. 11=13. See also Eros, op. cite., pp. 1,
141,

Lectures, op. cit., specifically the lecture on "Freedom and Freud's
Theory of Instinets," p. 3. See also Marcuse's An Essay on Libera-
tion, (Boston: Beacon Press, 1969), p. 13.

Herbert Marcuse, One-Dimensional Man: Studies in the Ideology of Ad-

vanced Industrial Society, (Boston: Beacon Press, 1964), p. 12. Seq
also Eros, ops cite, pp. 87-88.
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See the definition of superego provided at the Fopon of the next
pagee

Eros, op. cite, P 88, See also Lectures, op. cit., P 10; Revolt,
ope Cibes Pe 15; Man, OP. cit., pps 8-9; and Eros, ope Ciley Pe U2

Eros, ope Cite, Pe 100.
Liberation, ©OPp- cites po 37
Man, op- cite, Po 79

Lectures, ope cite, specifically the lecture on 1The Obsolescence of
the Freudian Concept of Man," ppe SH» 59-60,

Liberation, OPe cite, P 113 and Eros, OpPe cite, Do 51¢ Marcuse de-
Tines biological needs as those which must be satisfied and for which
no adequate substitute may be found--thus certain introjected cul-
tural needs may Nsink down." See the footnote in Liberation, OPe cit
Poe 100

Liberation, loc. cit, For other references to the “automization”of
the superego, see EXos, OPe cite, ppe 29-30, 85.

Eros, Ops Ciltes Pe 48, For other references to introjection, see
Revollt, OPe cites pPe 153 Man, OPe cite, Pps By s 125 Eros, Ope cite,
pp. 42, 88; Liberation, ops ciles Po 13; and Lectures, OPe eit., spe-
cifically the lecture on Freedom and Freud's Theory of Instincts,"
pps 3s 10 For further comments on the corporate eg£0, refer to Man,
ops cite, Po 79 Liberation, ops ciles Pe 37; Bros, OPe cite, ppe 100
4128, 1293and Lectures, OPe cit., specifically the lecturs on "The
Obsolescence of the Freudian Concept of Man," ppe 54 5% 60,

The Performance Principle 1s defined specifically as the fprevailing
historical form of the Reality Principle.“ characterized, it is manie
fest throughout, by today's capitalist society and the commodity e=-
thic, which sublimates the 1ibidinous inclinations of the individual,
and develops him into an instrument, a commodity, within the confines
of the society. Eros, ob. cite, Pe 32. €€ also footnote number 32
in this paper for the osoteric definition of sublimation. The re-
ferences to functionalism are contained in footnotes 12 and 13.

Man, Ope cites Pe 56, For more material (not necessarily elabora=
tion) on satisfaction and suppression, see Eros, ope Cites Pe 913
Liberation, ope cile, PPe 13, 16, 17; and Man, op- cit., ppe xiv, XV,
59,




27

28

29

30

31

32

33

Man,.opescite, pe 57.

Marcuse defined false needs as "those which are superimposed upon the
individual by particular social interests in hls repression." These
needs have a "societal content and function which are determined by
external powers over which the individual has no control,...no matter
how much he identifies himself with them and finds himself in their
satisfaction, they continue to be what they were from the beginning--
products of a society whose dominant interest demands repression.!

Ibid., ppe 4=5e

True needs, by way of contrast, are referred to in this fashion: "The
only needs that have an unqualified claim for satisfaction are the vi
tal ones--nourishment, clothing, lodging at the attainable level of
culture." The latter gualifier naturally requires a semnse of judge-
ment and priorities. Because Marcuse feels that resources are in-
creasingly calculable, the "truth" and falsehood" of needs reflect
Nobjective! conditions "o the extent to which the universal satis-
faction of vital needs and, beyond it, the progressive alleviation
of toil and poverty, are universally valid standards."

Ibide, pp. 4, 6o
Revolt, op. cit., p. 14.

Eros, ope cit., pp. 90-91. The following quotation, cited by larcusd
offers an indication of the methods by which the society achieves and
manifests if§s all-pervasive control over living: "Capitalism has alsd
succeeded, through the constant development of income, the complexity
of the instruments of mediation, the international organization of
exploitation, to offer to the majority of the population a possibil-
ity of survival, and, frequently, a partial sclution to immediate
problems." A bit vague, but it leads to another source.

Revolt, ops cit., p. 8, citing Lucio Magri, "Parlement ou Conseils"
(1970) in Il Manifesto: Analyses et Thesesese., ROssana Rossanda,
editor, (Paris: Editions du Seuil, 1971), pp. 332ff.

Eros, op. cite, p. 81.

Liberation is not a term to be defined in one paragraph. It will

be discussed more fully toward the end of the paper, when the Re-
fusal and its counter-values are examined briefly. For the moment,
we will assume that liberation includes but is not limited to the
negation of the need to earn one's living, of the performance prin-
ciple, of the need for wasteful, ruinous productivity, and of the
need for deceitful repression of the instincts. It is the assertion
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of the nesd for calm, the need for the beautiful, the need to be a-
lone, and the need for Mindeserved" happiness.

Lectures, op. cit., specifically the lectures on WThe Problem of Vio=-
Tence and the Radical Opposition," p. 67.

Marcuse points out that the values of today are in some ways based
on those of the past Western civilizations. That Western culture
was pre-technological, with a reality that included "valleys and
forests, villages and inns, nobles and villians, salons and courts..
..z—it reflected the values_7 of those who...l_had_Y the time and
the pleasure to think, contemplate, feel, and narrate." This reality]

is no longer valid; it has been mutilated and in some sense transcendy

ed by the world of technology. These values are pﬁérefore archaic,

and in so far as they are retained, lead to hypocgigy. The prevail-
ing form of the Reality Principle, it may be added, always appears
to be an anachronism when contrasted with the potential for libera=-
tion which it possesses, so long as any institution is able to con-

tinue the program of repression.

Man, ope cite, pp. 58,59. For the source of the second thought see
the article by Marcuse, "Ethics and Revolution," in R. T. De George
(editor), Ethics and Society, (New York: Doubleday & Co., Ince, 1966)
pp. 133=147.

Eros, op. cite, peo 183; and, respectively, lectures, op. cit., spe-
cifically the lecture on "Freedom and Freud's Theory of Instincts,"
pe 8o

The importance of morality to the civilization is pointed out by
Marcuse when he indicates the dependence of “even the most totali-
tarian,technocratic political administration' on what 1is usually
called the "moral fiber," defined as "a (relatively) 'positive'
attitude among the underlying population toward the usefulness of
their work and toward the necessity of the reprassions exacted by
the so¢ial organization of work." This foperationalism," (the
belief of members in the operative value of soclety's values), is
pointed out as an additional means, beyond fear and the provision
of commodities, of achieving cohesion.

Liberation, op. cit., pp. 83, 84.

The Freudian concept of sublimation must be specified here. The
dictionary (Random unabridged, 1967) describes sublimation as the
diversion of energy (of a sexual or other biological impulse) from
its immediate goal to one of a higher social, moral, or aesthetic
nature or uses (Italics mine). By contrast, Marcuse indicates that
the Freudian concept "refers to the fate of sexuality under a repres
sive reality principle. Thus sublimations means a change in the aim
and object of the instinct 'with regard to which our social values
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Eros, ope cite, pe 37

come into the picture'...this mode of sublimation is to a high degree
dictated by specific societal requirements and cannot be automatical-

ly extended to other and less repressive forms of civilizations with
different 'soeial values.'" In so far as existing liberty is gained
at the expense of the full satisfaction of needs, the unfreedom of
civilization is repressive sublimation. Further, it is not just the
range of choice available to the individual which describes freedom,
but "what can be chosen and what is chosen by the individual.*

Respectively, Eros, op. cit., pp..188; 17; and,Man, op..Git., pe 7.

Eros, ope cit., pp. 85-86. See also in relation to all techniques
of control: Revolt, ope cite, P 763 Man, ope. cit., p. 75; Eros, op.
cite, ppe 3, 182-183; and Lectures,,ops Git., specifically the lec-
tures regarding: freedom, progress, and Freud's instinct theory, pp.

17,35

Lectures, op. cit., specifically the lecture on "Freedom and Freud's
Theory of Instincts," p. 9.

The dynamic of the instinets with regard to the labor process is dis-

cussed in the lecture cited immediately above. The repressive modifil

cations of sexuality are seen as freeing the organism for work of
and "unpleasureable but socially useful" nature. Once labor occupies
the organism, its instincts are further "distorted" in that the "con-
tent of life is no longer gratification but rather working toward it.
In this fashion civilization sustains itself--the energy diverted
from sexuality leads to greater productivity which reinforces, as
described in the:papar, further diversions of libidinal energies.

Lectures, loec. ¢it,

Ibid., specifically the lecture on "Progress and Frevd's Theory of
Instincts," p. 3%. See also in reference to the organism as an in-
strument of society Ibid., pp. 21-22; and Eros, op. cit., pp. 11,
15-16, 81, 117-119, 141,

For Marcuse's discussion of "Nature and Revolution" refer to Chapter
Two of Revolt, op. cit., pp. 59-78.

Marcuse sees nature as a Ncosmos with its own potentialities, nec-
essities, and chances. And these potentialities can be, not only
in. the. sense, of, their value—frae funetion. in theory and practice,
but also ag bearer, of objective yalues." Marcuse suggests that
human. action against natupe violates '"certain ObJ’CLIVb qualities
of nature" and it is on this basis that he find "truth in things,
in nature." It is this truth which the society can suppress by
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asserting control over nature. Nature must be "freed!" by freeing
the senses, in order to allow man to take full advantage of the
Ninherent measure" (Marx's term), of the inherent potential, and
thereby optimize his reach for his own potential.

Revolt, ope cit., ppe. 62, 69, 67.

Cathexis may be defined as the investment of emotional significance
in an activity, object, or idea. Freud's term would lean toward a
possessive connotation in that the investment of this energy would
unite the participants with each other (nature being considered a
subject in its own rightj.

Dictionary, op. cit.

Man, ope cite., p. 73. Note: Marcuse points out that in keeping with
Froud's later terminology, sexuality is seen as a "sp ialized" and
partial drive, while Eros is that of the entire organizils

lectures, op. cite., specifically the lecture on HFreedom and Freud's
Theory of Instincts," pe. 15.
Liberation, op. cite, pPe 9.

EI‘OS, opo Cito, ppo iX-Xo

Lectures, ope c¢it., specifically the lecture on UThe Obsolescence
of the hreudian Concept of Man," p. 57.

Még,‘op. cit., pe 75

Eros, ope cite, pp. 43, 84,
Ibid., pp. 32, 34.

Ioid., pp. 35-36.

Revolt, op. cit., pp. 84, 85.
Eros, op. cit., p. 46.

Liberation, ope cit., p. 66.

Ibiéo s Do 62.
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The Sovereirn described by Rousseau is the association of all citi-
zens which prescribes the General Will. Two points move from this:
first that moral liberty is achieved when one obeys the laws which
one has helped made (as opposed to eivil liberty under the laws of
another), and second, that the General Will, being infallible in
its universality, justifies "forcing the minority to be free' since
their perception of the General Will was misguided, and it would be

in their best interests to follow the General Will.

Jean-Jacques Rousseau, The Social Contract, in Sir Ernest Barker's
Social Contract: Essays by Locke, Hume, and Rousseau, (London: Ox-
ford University Press, 1971), ppo 167-307, specifically pp. 184-185.

Ethics, op. cit., p. 137.

Abid«, p. 145,

Ibid., p. 139.

Ibid., p. 147.

Revolt, op. cit., p. 17.

Ethics, op. cit., pe 141.

Liberation, ope cit., p. 4.

Man, op. cit., pp. x-xi.

Ibid., pe. xiii-xiv.

Revolt, op. cit., p. 32; and Liberation, op. cit., pp. ix-x.

lectures, op. cit., spcifically the lecturs on "The Problem of Vio-
lence and the Radical Opposition," p. 74.

Revolt, ops cit., ps 31; and Liberation, op. cit., pe vii.
Revolt, op. cit., p. 49.
Eros, op. cit., p. 184,

For Marcuse's discussion of aesthetics, see "Art and Revolution,"
Chapter 3 of Revolt, op. cit. For language, refer to Chapter L
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